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THE ROAD TO WISDOM 


Swami Vivekananda on 
Death and Beyond 


Gs is the tenacity with which man 
clings to the senses. Yet, however 
substantial he may think the external world 
in which he lives and moves, there comes a 
time in the lives of individuals and of races 
when, involuntarily, they ask, “Is this real?” 
To the person who never finds a moment to 
question the credentials of his senses, whose 
every moment is occupied with some sort of 
sense-enjoyment—even to him death comes, 
and he also is compelled to ask, “Is this real?” 
Religion begins with this question and ends 
with its answer. Even in the remote past, 
where recorded history cannot help us, in the 
mysterious light of mythology, back in the 
dim twilight of civilisation, we find the same 
question was asked, “What becomes of this? 
What is real?” 


The Katha Upanishad, begins with the 
inquiry: “When a man dies, there is a dispute. 
One party declares that he has gone forever, 
the other insists that he is still living. Which 
is true?” We may talk about seeing nothing 
beyond and keeping all our hopes and 
aspirations confined to the present moment, 
and struggle hard not to think of anything 
beyond the world of senses; and, perhaps, 
everything outside helps to keep us limited 
within its narrow bounds. The whole world 
may combine to prevent us from broadening 
out beyond the present. Yet, so long as there 
is death, the question must come again and 
again, “Is death the end of all these things to 
which we are clinging, as if they were the 
most real of all realities, the most substantial 
of all substances?” The world vanishes in a 
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moment and is gone. Standing on the brink 
of a precipice beyond which is the infinite 
yawning chasm, every mind, however 
hardened, is bound to recoil and ask, “Is 
this real?” The hopes of a lifetime, built up 
little by little with all the energies of a great 
mind, vanish in a second. Are they real? This 
question must be answered. Time never 
lessens its power; on the other hand, it adds 
strength to it. 

Then there is the desire to be happy. 
We run after everything to make ourselves 
happy; we pursue our mad career in the 
external world of senses. If you ask the young 
man with whom life is successful, he will 
declare that it is real; and he really thinks so. 
Perhaps, when the same man grows old and 
finds fortune ever eluding him, he will then 
declare that it is fate. He finds at last that his 
desires cannot be fulfilled. Wherever he goes, 
there is an adamantine wall beyond which he 
cannot pass. Every sense-activity results in a 
reaction. Everything is evanescent. Enjoyment, 
misery, luxury, wealth, power, and poverty, 
even life itself, are all evanescent. 


rom The Complete Works of Swami Vivekananda, 
(Kolkata: Advaita Ashrama, 2016), 2. 69-70. 
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Wherever I be, O Lord, may I always have unflinching devotion to Thy lotus feet. 

Salutations unto Thee, O Lord of all beings and lover of devotees. Salutations unto Thee, 
O Lord all-pervading, who art the master of the senses. 

O Lord omniscient, Thou verily art the absolute Consciousness, the Atman and Master 
of all beings, the formless Reality. Thou revealest Thyself unto those whose eye of knowledge 
has opened, and who, like the bee, have their mind ever fixed on Thy lotus feet. 

O Lord, I seek the shelter of Thy lotus feet, which yogins ever meditate upon and which 
verily sever all shackles that bind one to earth. Do Thou show unto me the way by which I 
may truly cross this shoreless ocean of ignorance with ease. 


(Adhyatma-Ramayana, 1.5.58-59, 7.5.4-5) 
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THIS MONTH 


Swami Vivekananda not only studied the his- 
tory of global events thoroughly but also could 
draw resultant deductions out of it, which are 
intuitive as well as universal. The Editorial Pro- 
gressive Reading of Spirit into Matter’—Swami 
Vivekananda on History and Civilisation suc- 
cinctly captures Swamiji’s ideas on the subject 
surfing through his numerous lectures, writings, 
letters, and conversations. 

We are happy to present in this issue At the 
Feet of Great Souls, a series of reminiscences 
of senior monks of the Ramakrishna order re- 
corded by Swami Brahmeshananda. He is a for- 
mer Editor of Vedanta Kesari and a former head 
of Ramakrishna Mission Ashrama, Chandigarh. 

Bharat or India or the Hindu race cannot be 
understood unless we go to her roots. And at 
the root of the Indian society or the Hindu race 
is the tremendous thought system of the Vedas 
which is the science of life itself. Swami Shuddhi- 
dananda, Adhyaksha, Advaita Ashrama, Maya- 
yati has given an insightful perspective of this 
all-important topic in his article The Building 
Blocks of Indian Culture and Heritage. This is 
a duly edited transcript of his talk delivered at a 
seminar on ‘Built Heritage of India—a Cultural 
Reminiscence’ held at Ramakrishna Mission In- 
stitute of Culture, Kolkata, on 2 March 2021. 

‘The modern studies in the history of ancient 
India are about 250 years old. It is but natural 
that in the course of this long journey the re- 
search trail will pick up many ideas which may 
not be relevant today. If the study of the subject 
has to move forward, we should know what 
are these irrelevant ideas and why we should 
discard them. This mammoth task has been ac- 
complished in a scholarly manner in the article 
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Debates in the Study of Ancient India by 
Prof. Dilip K Chakrabarti. He is the Emeri- 
tus Professor of South Asian Archaeology in 
the Department of Archaeology of Cambridge 
University. In 2019, he was awarded ‘Padma 
Shri, a distinguished civilian award by the Gov- 
ernment of India. 

Swamiji’s take on Vedanta could serve as a 
key foundational building block for an Indic Re- 
naissance, that is, the rejuvenation of India as a 
living civilisation which still has a lot to offer 
to the universe. Sri J Sai Deepak has effectively 
brought out this idea in his article Swami Vive- 
kananda’s Vedantic Vision and its Relevance 
to Indic Civilisational Renaissance. He is an 
advocate practising as an arguing counsel before 
the Supreme Court of India and the High Court 
of Delhi and a well-known orator. 

We are happy to begin a new series from 
this month titled The Torchbearers of Swami 
Vivekananda by Swami Dakshajananda, in- 
charge monk of Ramakrishna Mission Ashrama 
& Children Homes, Batticaloa, Sri Lanka. In 
the first instalment, we find an intimate por- 
trayal of the life and achievements of Dr Pad- 
manabhan Palpu, the doyen of the renaissance 
of the downtrodden in the state of Kerala. It 
was Swami Vivekananda, who inspired Dr 
Palpu to become a beacon light of the op- 
pressed in that state. 

The full force of Swami Vivekananda’ ini- 
tial work in America began in the Midwest. The 
focus on the Midwest is, therefore, important 
to understand the broader impact of Swamiji’s 
message and work. Meera Alagaraja, who lives 
in Louisville, usa has effectively brought out 
this point in her article Vedanta in the Midwest. 
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EDITORIAL 


‘Progressive Reading of Spirit into Matter’ 
— Swami Vivekananda on History 
and Civilisation 


ISTORY IS THE STORY of human life 
told in the collective sense. It is a saga 
of the triumph of the human spirit 


throughout the ages against all odds. Swami 
Vivekananda not only studied the history of 
global events thoroughly but he also could draw 
resultant deductions out of it, which are intui- 
tive as well as universal. They form an inherent 
part of his innumerable innovative thoughts, 
which are part and parcel of his unparalleled 
contribution to the world culture. 


What is History? 


Swamiji’s definitions of history, being sublime 
and unique, are a class in themselves, which is 
the characteristic of his ideas on any given sub- 
ject. He sees history through the lens of a spir- 
itual man; and hence, gives history a universal 
realm, terming it to be a cosmic phenomenon. 
In his lecture on the ‘Cosmos and the Self ’ 
Swamiji says that everything in nature rises from 
fine seed-forms, becomes grosser and grosser, 
exists for a certain time, and again goes back to 
the original fine form. According to him, “This 
is the whole history of man, the whole history 
of nature, the whole history of life.’ Swamiji 
explains such a cycle of evolution and involu- 
tion based on suppositions from modern Cos- 
mology. The earth, which has come out from a 
nebulous form, turns into a crystallised planet 
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upon cooling for an extensive time. However, 
the time will come in future, when the earth 
will again go to pieces and return to its nebu- 
lous form. This process, Swamiji says, is iterating 
from time immemorial. 


‘If we know the beginning and general his- 
tory of the human soul, which is one atom 
in Nature, then we will be able to know the 
whole of Nature’ — Swami Vivekananda 


Swamiji makes use of the profound views of 
Vedanta to answer what history is. This extraor- 
dinary thought process leads him to a transcen- 
dental definition that ‘the history of civilisation 
is the progressive reading of spirit into matter’ 
(8.429). The gist of Vedanta is the process 
through which matter changes into spirit by the 
utter force of love. The truth is One, which is 
seen as ‘matter’ by the ignorant, and as ‘God’ by 
the wise. The ignorant sees a person in the non- 
person, while a sage sees the non-person in the 
person. The whole history is a process of learning 
this lesson of truth through pain and pleasure, 
joy and sorrow. 

Swamiji also gives two mundane defin- 
itions of history, which though seemingly con- 
tradictory, are noteworthy when viewed from 
different perspectives. Swamiji says that ‘the his- 
tory of the world is not of its great men, of its 
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demigods, but it is the little islands of the sea, 
which build themselves to great continents from 
fragments of the sea drift’ (8.240). According 
to him, ‘the history of the world is in the little 
acts of sacrifice performed in every household’ 
(ibid.). In another place, Swamiji points out that 
‘the history of the world is the history of persons 
like Buddha and Jesus’ (8.226). It is the passion- 
Jess and unattached who do most for the world. 

The general view of history is that it is an au- 
thentic account of the great deeds of kings and 
other leaders who influenced humanity from im- 
memorial times. However, the role the common 
people play in shaping the destiny of a society is 
generally ignored and hence unaccounted for. 
Saying that it is the sacrifice of each household 
that shapes the history of the world, Swamiji 
pays a glowing tribute to the countless common 
people, who contributed much to the advance- 
ment of humanity through their acts of heroism 
and dedication. At the same time, history is also 
the story of those mighty spiritual personalities, 
who were far more powerful and dominant than 
the ruling class in turning the tide of the times 
they lived in, by bringing millions of people into 
the spiritual fold. 

Swamiji’s personality and ideas represent the 
greatest of Eastern and Western cultures. He 
studied the history of both extensively and so, 
understood the ideals they stand for. Swamiji 
says: ‘Europe has always been the source of social, 
and Asia of spiritual power, and the whole his- 
tory of the world is the tale of the varying combin- 
ations of those two powers’ (8.336). This is a very 
important statement in historical studies since 
both the oriental and occidental histories are 
generally studied from the Western perspective 
and the materialistic ideal it stands for. It is time 
to change this long drawn misrepresentation 
of India and other oriental cultures in the light 
of the value system advocated by the Western 
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world, and study them through the perspective 
of their own age-old ethos and traditions. 

Swamiji further adds that ‘slowly a new leaf is 
being turned in the story of humanity. The signs 
of this are everywhere. Hundreds of new plans 
will be created and destroyed. Only the fit will 
survive. And what but the true and the good is 
the fit?’ (8.337). His conviction in the power of 
truth and good is very much evident here. He 
firmly believed that in the long run, those values 
which stand for truth and good alone will be of 
enduring stimulus in the history of the world. 
This finds resonance with the great declaration 
of the Mundaka Upanishad: ‘Satyam-eva jayate; 
Truth alone triumphs.” 

Swamiji also dwells on the question ‘What 
is History?’ in a profound philosophical realm. 
He applies another well-known statement from 
Mundaka Upanishad vo bring home the idea. 
At the beginning of the Upanishad, a disciple 
called Shaunaka questions Angiras, his spiritual 
Master: ‘Kasmin nu bhagavo vijnate sarvamidam 
vijnatam bhavatiti; Revered sir, what is that by 
the knowing of which all this becomes known?”* 

Swamiji takes up this idea and says that if we 
know one lump of clay, we know the whole mass 
of clay. The whole universe is built on the same 
plan. The individual is only a part, as the lump 
of clay. Through this analogy, Swamiji says that 
ifwe know the beginning and general history of the 
human soul, which is one atom in Nature, then 
we will be able to know the whole of Nature.* The 
sequence is the same in nature as well as in the 
plant and the human. The difference is only in 
time. “The whole cycle may be completed in one 
case in a day, in the other in three score years 
and ten; the methods are the same’ (ibid.). The 
explanation of the whole history of human 
progress either in the material, intellectual, or 
spiritual plane lies in the eternal human spirit, 
which Swamiji firmly believes as the conscious 
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and unconscious basis of all religions, and in gen- 
eral, of all human endeavours. It is because the 
same Spirit is manifesting in different planes. 


Salient Features of History 


In his numerous lectures and writings, Swamiji 
has indicated some of the common characteris- 
tics that make up the history of humanity. They 
explicitly indicate his extraordinary ingenuity in 
understanding the complexities involved in the 
historical process. 

(1) History is Always the Same: Considering 
the history of the human race, as we know it 
today, we do find the same miseries and hap- 
piness, pleasures and pains. ‘So far as history is 
known, it has always been the same’ says Swamiji 
(1.112). However, even though we run through 
all these incurable differences of pleasure and 
pain, there has always been a struggle to alleviate 
them. This struggle against the laws of nature is 
the real story to be told of humanity. 

(2) Talk about the Millennium: In every 
period of history, we find thousands of people 
working hard to make others’ lives better. How 
far have they succeeded? Swamiji says that it is 
like that picture in Dante's hell, where the mi- 
sers roll a mass of gold up a hill. ‘Every time they 
rolled it up a little, it again rolled down’ (ibid.). 
All nations dream of some heavenly millennium 
for their people, and think that ofall people in the 
world, they will have the best of it, which is nice as 
a utopian story for school children but unrealistic. 

(3) Competition, Struggle, and Evil: Swamiji 
says that competition, struggle, and evils are not 
inherent characteristics of the history of hu- 
manity. They are but the results of hostile en- 
vironments. It is God who has come out and 
manifested Himself in the form of the world. 
Hence, evil, competition, or struggle cannot 
cause evolution, because, as Swamiji puts it, even 
if they did not exist, still, humans would go on 
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and evolve as God. He remarks in this context: 
“To my mind this seems very hopeful, instead 
of that horrible idea of competition. The more 
I study history, the more I find that idea to be 
wrong’ (5.278). He also prophesies that a day will 
come when history would be studied in a differ- 
ent light, revealing that competition is neither 
the cause nor the effect, but simply a thing on the 
way, not necessary for evolution at all. 

(4) The Idea of Freedom: Swamiji disagrees 
with the idea that freedom is obedience to the 
laws of nature. He says that according to the his- 
tory ofhuman progress, it is disobedience to na- 
ture that has constituted the progress. He also 
explains ‘what life is’ in splendid terms: “This life 
is a tremendous assertion of freedom; and this 
obedience to the law, carried far enough, would 
make us simply matter—either in society, or in 
politics, or in religion’ (8.258). 

(5) A National Purpose: According to 
Swamiji, every nation has a purpose of its own. 
‘The social manners and customs of every nation 
are moulded in such a way that the national 
purpose is brought to fruition. Everything is 
superfluous other than those factors which are 
necessary to effect that purpose. It does not mat- 
ter whether the superfluous customs survive or 
not, but a nation is sure to die when the main 
purpose of its life is hurt. However, Swamiji 
asserts that a nation reacts with a tremendous 
power ifa slightest blow is inflicted on the pur- 
pose on which its national life rests. Every nation 
should be judged from the standpoint of that 
purpose alone. “The Westerners should be seen 
through their eyes; to see them through our eyes, 
and for them to see us with theirs—both these 
are mistakes’ (5.514). 

(6) Progress of Civilisation: Swamiji ridicules 
the so-called ‘Progress of Civilisation’ boasted by 
the Europeans. He says it is nothing but the suc- 
cessful accomplishment of the desired object by 
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a justification of the wrong means, that is, by 
making the end justify the means. Giving the 
example of the European conquest of America, 
Australia, New Zealand, Pacific Islands, and 
South Africa, Swamiji points out: ‘And may I 
ask you, Europeans, what country you have ever 
raised to better conditions? Wherever you have 
found weaker races, you have exterminated them 
by the roots, as it were. You have settled on their 
lands, and they are gone forever. ... It is only 
where you have not the power to do so, and there 
only, that other nations are still alive’ (5.536). 

(7) Conquest of Nature: Though Swamiji 
emphasises the conquest of nature as an im- 
portant ingredient in human life, such an at- 
tempt, Swamiji laments, is rarely seen in human 
society. Most of the religious workers have really 
been political leaders who have rarely tried to 
live up to the truth uncompromisingly. They 
do not try to conquer nature but to fit into na- 
ture. Swamiji highlights that ‘that has been the 
history of human beings’ (8.159). In contrast to 
this general drift of history, it is India that really 
preached a new creed of conquering nature, 
though the rest of the world did not listen to it. 

(8) Union of Outer Life and Inner Life: 
Swamiji says that the historical past in India is 
the striving to develop the inner Life, while in the 
West it is the outer activity. So far, such attempts 
were segregated, but the time has now come for 
them to unite. The life dream of Swamiji was that 
India should be the crucible for such a blending 
of inner life and outer activity. 

(9) Fight between Secular and Religious: The 
religions, quite often, claim the superiority of spir- 
itual knowledge over secular knowledge. Swamiji 
says that all along in the history, the religions have 
refused to take the help of secular knowledge to 
justify themselves. As a consequence, history re- 
cords several instances of conflict between secular 


knowledge and religious knowledge. This can be 
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avoided only when religions allow themselves to 
be scrutinised by scientific methods and become 
rational in their approach. 

(10) Faith and Character: Swamiji asserts 
thar the world needs people who are mad with 
the love of God. “The history of the world is that 
of six men of faith, six men of deep pure char- 
acter’ (6.144). Swamiji exhorts us to develop 
three things if we want to make a mark in his- 
tory: ‘the heart to feel, the brain to conceive, 
the hand to work. First, we must go out of the 
world and make ourselves fit instruments. Make 
yourself a dynamo. Feel first for the world. Ata 
time when all men are ready to work, where is 
the man of feeling?’ (6.14.4-45). 

(11) Power of the Rich: Swamiji lays bare an- 
other tragic fact of history that in no period of 
time did rich men, noblemen, priests, and poten- 
tates took any thought for the poor, ‘the grind- 
ing of whose faces is the very life-blood of their 
power’ (8.330). It is alright for those who have 
plenty of money and position to let the world 
roll on such. Swamiji calls such a person a trai- 
tor, who having been educated and nursed in 
luxury by the heart's blood of the downtrodden 
millions of toiling poor, has never even taken 
thought for them. 


Indian History 


Swamiji succinctly captures the whole of Indian 
history in a short compass in this interesting 
passage in his article ‘Aryans and Tamilians’ 
that first appeared in the Prabuddha Bharata 
(January 1901): 


A veritable ethnological museum! Possibly, the 
half-ape skeleton of the recently discovered Su- 
matra link will be found on search here, too. The 
Dolmens are not wanting. Flint implements can 
be dug out almost anywhere. The lake-dwell- 
ers—at least the river-dwellers—must have 
been abundant at one time. The cave-men and 
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leaf-wearers still persist. The primitive hunt- 
ers living in forests are in evidence in various 
parts of the country. Then there are the more 
historical varieties—the Negrito-Kolarian, 
the Dravidian, and the Aryan. To these have 
been added from time to time dashes of nearly 
allichedenown saben ind al preatrnany yeti 
kniown—vatious breeds of Mongoloids, Mon- 
gols, Tartars, and the so-called Aryans of the 
philologists. Well, here are the Persian, the 
Greek, the Yunchi, the Hun, the Chin, the 
Scythian, and many more, melted and fused, 
the Jews, Parsees, Arabs, Mongols, down to the 
descendants of the Vikings and the lords of the 
German forests, yet undigested—an ocean of 
humanity, composed of these race-waves seeth- 
ing, boiling, struggling, constantly changing 
form, rising to the surface, and spreading, and 
swallowing little ones, again subsiding—this is 
the history of India. 

Swamiji was a great patriot and at the same 
time, was always very objective and factual about 
the historical truths concerning India, even 
though they are bitter sometimes. Swamiji says 
that keeping aloof from the community of nations 
is the only cause for the downfall of India. Iv is the 
English conquest that forced India to commu- 
nicate with other nations after a long period. It 
will benefit India if its citizens move out from 
time to time and witness the advancements in 
other nations, since that alone will expand their 
horizon. A nation will die if it commits the fatal 
mistake of contracting itself and thus cutting off 
all the expansions of life. 

However, India enjoyed throughout its his- 
tory the freedom of religious thought, which 
Swamiji alludes to be one of the good effects of 
Vedanta. ‘It is something to glory in, that it is 
the land where there was never a religious per- 
secution, where people are allowed perfect free- 
dom in religion’ (1.425). Not only in matters of 
religion, but also in fine arts, India is the primal 
Guru of the whole world, which will be proved 
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when the real history of India is unearthed. So, 
itis telling when Swamiji boldly declares: ‘Study 
the history of the whole world, and you will see 
that every high ideal you meet with anywhere 
had its origin in India’ (5.355). 

Swamiji analyses the uniqueness of the Indian 
mind when he says that for a Hindu, the polit- 
ical and social independence are all good, but 
the real thing is Muei or spiritual independence. 
This, he calls, the national purpose of India. The 
vitality of the Indian race lies in their religion 
and other institutions. If they change them, 
Swamiji warns that there will be no more India. 
‘The failure of the foreign invaders lies in their in- 
ability to appreciate the religious nature of this 
nation. In this context Swamiji observes: ‘Look 
here, how in the modern period the Pathan dy- 
nasties were coming and going, but could not 
get a firm hold of their Indian Empire, because 
they were all along attacking the Hindu’s reli- 
gion’ (5.459). 

Swamiji pays a glowing tribute to India, 
which for him is the sacred land, whose begin- 
ning, history fails to trace, and where the living 
thoughts of the earth’s best and purest have been 
working to raise the animal to the divine through 
centuries. He also compliments his countrymen 
thar their nation has performed best under ter- 
rible conditions it was put in: “This is what I say 
to my countrymen. I do not condemn them. I 
look into their past. I find that under the circum- 
stances no nation could do more glorious work. I 
tell them that they have done well. I only ask them 


to do better’ (5.214). os 
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SPIRITUAL TALKS 


Spiritual Conversations with 
Swami Shankarananda 


Swami Tejasananda 


English translation by Swami Satyapriyananda 


(Continued from the previous issue) 


Recorded on 19 April 1960 
T 7 IN THE MORNING, I went to see 
Aw Shankaranandaji Maharaj. After 
offering my pranams, I made enquiries 
to him regarding his health. 

Maharaj: “These days I am not atall able to sit. 
Ic is a necessity for me to lie down. The doctor 
wants to give me injections to make me strong. I 
do notagree with it. A few days ago he had given 
me four phials to eat. Upon taking those medi- 
cines, the body would become senseless. How 
exhausted and weak the body would become! I 
would lie on the bed motionless. For how many 
more days will things go on like this? The body 
cannot be given up just by the mere wish to do 
so. When the time is over, even if one wants to, 
one cannot retain the body. Just lying down for 
long, Ihave become tired. I just consume two ta- 
blespoonfuls of rice. I become struck with won- 
der how this body is still alive’ 

I said: ‘Maharaj, those students of the 
Vidyamandira who had received initiation 
from you, it must be admitted, are very for- 
tunate. It is no small fortune that despite your 
poor physical health you had graciously initi- 
ated those students. 

Maharaj: “The students are good. Every 
evening they come here and offer their pran- 
ams. Thakur used to say that children are like 
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unadulterated milk. The defects of the world 
have not entered into them. It seems they may 
later become inclined to lead a monastic life. 
Previously, how many school and college stu- 
dents used to come! They would spend the night 
in the Belur Math, become fortunate by talk- 
ing to monastics and receiving their advice and 
blessings. From among those students, many 
in later days would join the Order. I think that 
if there is a discussion on the Gita, the Upani- 
shads, and on the life and teachings of Thakur 
and Swamiji in different hostels, then these feel- 
ings will enter into the hearts of the students. It 
will contribute to the great good of society and 
the country. 

“What is required now are young men, who, 
with the help of their physical, mental, and moral 
strengths, will be able to accomplish something 
in their lives. They will be pure and persevering. 
They have plenty to accomplish. It is they who 
will be able to understand a little of the essence 
of Veda-Vedanta and the Gita. 

‘In the Vedanta, there is the practice of three 
types of spiritual approach—Dvaita, Vishishtad- 
vaita, and Advaita. How many can adopt the 
Advaita ideal? I feel that for devotees it is bene- 
ficial to read such books as the Bhagavata. In 
these books, just as one finds practices conducive 
to devotional moods, one also finds the loftiest 
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Adyaitic ideas as well. What is gained by mere 
dry intellectual arguments? By mere reasoning 
devoid of devotion, one cannotattain Him. Step 
by step, if one gradually proceeds forward, one 
will reach the highest Truth. 

“This has also been revealed in the life of Sri 
Ramakrishna. Starting from sadhana of the dual- 
istic schools, he reached the highest Advaitic 
realisation. The elixir of His sweet life has be- 
come very dear to all. In whatever manner one 
wants to view Him, seeing Him in that fash- 
ion, one gets the wherewithal for the spiritual 
journey. Is it possible to achieve everything by 
merely repeating Advaita, Advaita? Today, in the 
name of Advaita sadhana, there is no end of self- 
hoodwinking. By merely repeating parrot-like 
so'ham brahma, ‘1am Brahman; will one acquire 
brahmajnana? Spiritual practices, devotion, and 
steadfastness are needed for it. Through untiring 
practice one realises the truth: 


aE aeey afaerata ferea | 

aearata ferarat aPaeat aa aaa: 

Among thousands of human beings, a rare one 
endeavours for perfection. Even of the per- 


fected ones who are diligent, one perchance 
knows Me in truth. (Gita, 7.3) 


I said: ‘Maharaj, it is very hot these days. At 
noon one cannot step out of the room. 

Maharaj: ‘You say it is hot. Just see Brown of 
San Francisco who stays in the Math. He will not 
pay heed to anyone. Last year roaming about in 
the extreme heat, he was on the verge of getting a 
sun-stroke. It was you who saved his life by keep- 
ing him on the ground floor of the college and 
serving him in the Hall. Just see, he is doing the 
same this year also. He was staying for some time 
in Bangalore. That place is cold. In this season, 
such places are good to stay. 

After these talks, I offered my pranams 
and left. 
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Recorded on 3 May 1960 

Today at 7, after vesper service, when I went to 
offer my pranams to Revered Shankaranandaji 
Maharaj, I found him lying on the bed. It ap- 
peared to me that he was weak and tired. It was 
difficult for him to speak in a loud voice. He 
spoke with a feeble voice. Seeing me he asked: 
“Have the first-year students (those who had re- 
ceived initiation from Revered Maharaj) gone 
with Govinda to pay a visit to Kamarpukur 
and Jayrambati?’ 

I replied: “Yes Maharaj. Some of the stu- 
dents had a great desire to see those places. 
‘They decided to stay there for six or seven days 
and see the places of interest. They have taken 
with them the Kathamrita (The Gospel of Sri 
Ramakrishna), Leelaprasanga (Sri Ramakrishna 
and His Divine Play), and other such books also. 
‘They have decided to read these books there to re- 
member the divine play of Thakur in those places. 

Maharaj: ‘If from childhood, devotional atti- 
tude takes possession, then life will be moulded 
properly. These boys come once every day before 
evening and offer pranams. If they can maintain 
this attitude, then there is no need for anxiety. 

“These days there is much noise and confu- 
sion. Where is self-restraint, where is devotion? 
Everything is being swept away. But know that 
all this is happening only as ordained by God. 
Again, He will set right all these things. Aren’t 
your examinations over?’ 

I said: “Yes, Maharaj. However, there was 
plenty of chaos and indiscipline in the examin- 
ation centres: 

Maharaj: ‘In this world of Maya, there is total 
confusion. If you set things right in one place, 
you will find a crack in another place’ 

Speaking this way, it became 7.30 pm. The at- 
tendant entered and got ready to give Revered 
Maharaj a massage. In the meantime, I offered 
my pranams to Revered Maharaj and left. 8 
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At the Feet of Great Souls 


Swami Brahmeshananda 


Swami Satswarupananda 

wami Satswarupananda was the first monk 
S of Ramakrishna Mission whom I ever met. 

He was an initiated disciple of the Holy 
Mother, Sri Sarada Devi, and had come to In- 
dore from Mayavati, where he was one of the 
editors of the Prabuddha Bharata. From him 
[heard the following incidents about the Holy 
Mother and some great monks of our Order. 


The Holy Mother 


Swami Satswarupananda came to Holy Mother 
through Swami Jnanananda, one of her disciples. 
In pre-monastic life, his name was Sukumar. He 
was a teacher at Araria, Bihar, near Katihar, 
where there was a private Ashrama. Once he 
saw a monk coming to that ashrama. He got 
acquainted with him and along with him, came 
to Jayrambati. 

He was not impressed by the Holy Mother 
at the first meeting. However, later he saw his 
Ishta Devi, chosen goddess in her. The Mother 
was standing in the doorway with one hand 
raised and resting on the door. When Sukumar 
looked at her, he saw Goddess Kali at her place 
and went on staring at Her. Holy Mother no- 
ticed it and said: “What are you looking at, my 
child? What you are seeing is real’ (‘Jaa dekhecho, 
thik e dekhecho’). 

In this connection, a conversation with him 
can be mentioned, which took place during the 
early days of my visits to him. One day, in the 
course of our talks, I commented that the youth 
of the times had bad habits and were in evil ways 
and the like. Suddenly, Swami Satswarupananda 
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said: ‘Is it not your 
ego speaking?’ I was 
taken aback, but 
after some pause re- 
plied: “Yes, Swamiji? 
The Swami was de- 
lighted and com- 
mented: ‘My boy, 
you have the great 
quality of seeing 
your own faults, 
your future is bright!’ 

Little did I know then, that the principal mes- 
sage of the Holy Mother, of whom, he was a dis- 
ciple was: ‘Don’t find fault with others. Rather see 
your own faults.’ 


Swami Satswarupananda 


Swami Brahmananda 


Once Swami Satswarupananda described the 
following story: 

Once Swami Premananda, out of love and pity 
for the struggling aspirants at the Belur Math, 
requested Revered Swami Brahmananda (Raja 
Maharaj), the then President of Ramakrishna 
Order, to bless them and give them at least some 
taste of spiritual experience, for he knew that 
Raja Maharaj had the power to do so. Revered 
Maharaj went on avoiding, and instead asked 
Premananda himself to do so. But after persistent 
requests by Premananda, Swami Brahmananda 
relented and it was decided that all the inmates 
should assemble at a specific time in his room. 

When all had assembled and sat down 
around Raja Maharaj, he went into a deep spir- 
itual mood. He then said to the assembly: ‘Ask, 
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whatever you want. A deep silence prevailed. No 
one spoke for minutes. Raja Maharaj again said, 
‘Anyone can ask whatever he wants (and it will 
be granted.) Again deep silence prevailed and 
none spoke. Raja Maharaj asked once more. But 
even then, none spoke or asked anything. 

Finally, Revered Brahmanandaji raised his 
hand, and stretching his fingers in the gesture 
of releasing something from one’s grip said, ‘Go 
(Jah); and returned to the normal place of con- 
sciousness. Then, turning towards Swami Pre- 
mananda who was seated nearby, he said: ‘Didn’t 
you see, Baburam Da, they are all buyers of lentils’ 
(Dekh Le Baburam da? Era sab urad dal kharid 
dar), meaning thereby that all were poor aspirants. 

Swami Satswarupananda once said: Once de- 
yotional songs were being sung in the visitor's 
room at the Belur Math. Probably spiritual scal- 
warts like Swamis Brahmananda, Premananda, 
Shivananda, and the like were also there. One of 
the monks got up to go out, and he saw Mother 
Kali standing at the window listening to the songs. 

On another occasion, once Swami Brahma- 
nanda enquired from another learned Swami about 
the characteristics ofa particular goddess, who rides 
ona crocodile. When he was told that those are the 
signs of Mother Ganga, he said that he had seen her 
emerging from the waters and going to the shrine 
of Sri Ramakrishna to make salutations. 

Swami Satswarupananda stayed most of the 
time at Deoghar Vidyapeeth; hence he could 
not come in contact with many direct disciples 
of Sri Ramakrishna. He had seen Swami Adb- 
hutanandaji (Latu Maharaj) at Balaram Basu’s 
House (Balaram Mandir) in the room where 
Latu Maharaj used to stay generally, but did not 
have any talk with him. 


Swami Jagadananda 


Swami Jagadananda was one of the guiding spir- 
its of Swami Satswarupananda. The latter had 
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studied scriptures from Jagadananda while living 
at Kishanpur centre. Swami Satswarupananda 
told the following incidents about Jagadananda: 

One day, both were on an evening walk. The 
sun was setting and nature had taken a beautiful 
form. Swami Jagadananda stopped for a while, 
looked at the setting sun and said: ‘Look, how 
beautiful is the sunset’ Swami Satswarupananda 
kept quiet. After a few moments, Swami Jagadan- 
anda said: ‘But, this is also Maya? 

Once while on a walk, Swami Jagadananda 
stopped and asked Swami Satswarupananda: 
“Sukumar, what is love?’ He repeated after a few 
moments: “What is love, if not lust?’ Swami 
Satswarupananda kept quiet. After a few mo- 
ments, Swami Jagadananda himself answered: ‘It 
is Shubheccha’ (a feeling of goodwill). 


My Days with Swami Satswarupananda 
in Indore 


I was reading Swami Vivekananda’s Raja Yoga 
when I first met Swami Satswarupananda 
at Indore. Swamiji has said in that book that 
one must practice yoga under the guidance of 
a guru. I, therefore, requested him whether he 
could guide me in the practice of yoga. At this 
Swami Satswarupananda asked me: ‘Why do 
you want to practice yoga?’ I was not prepared 
for this question and in my naive way answered: 
“Swami Vivekananda has said that by the prac- 
tice of yoga, one’s voice becomes sweet, memory 
improves, and even one’s appearance improves. 
Swami Satswarupananda did not smile at my 
foolish answer. Instead, he said: “But these can 
be achieved by other means also. I kept quiet. 
Then, sensing my discomfort, Swami Satswaru- 
pananda did not dissuade me further and said 
he would guide me in yoga. He asked me to con- 
tinue to do what I was doing and to ask if there 
was any difficulty. 

(Continued on page 634) 
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Swami Shuddhidananda 


efore I get into the subject of ‘the build- 

ing blocks of Indian Culture’, I wish to 

profusely thank Prof. K N Dikshit and 
other archaeologists who have dedicated their 
lives for the excavation of the heritage trea- 
sures which have a direct bearing on our under- 
standing of Indian history; understanding of the 
story of India. It is a very crucial area for every 
Indian. Archaeologists spend years and decades 
together, silently toiling and sweating to find out 
the hidden cultural treasures beneath the sur- 
face, perhaps, just beneath our own feet. 

Many have described India to be a heritage 
country. It is filled with heritages and treasures 
hidden beneath the surface. And archaeologists 
spend decades together to dig out what is hid- 
den beneath the surface. As a result of their pro- 
longed dedicated labour, when hidden truths 
come to light, the world takes note of it and our 
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understanding of history, our understanding of 
the story of India or Bharat, undergoes a radical 
change. As citizens of this country, all of us have 
to be thankful for the research and the labori- 
ous kind of work these professors and archae- 
ologists are involved in, bringing out the truth 
about Indian civilisation and culture. For ex- 
ample, Prof. Dikshit was involved in bringing 
out the truth about the structure of Ayodhya. 
One of the biggest historical mistakes and blunders 
committed in the past as far as Bharat and Hin- 
duism is concerned was corrected. Why is Ayodhya 
so important? 


Myths becoming History 


Ayodhya is important for every Indian, for every 
Hindu who lives in this sub-continent or in any 
part of the world. It is the place where Bhagavan 
Rama, who is the very soul of India, was born. It 
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is the place associated with the greatest historical 
figure of ancient Bharat. His story is the story of 
Bharat. He had walked the length and breadth 
of this land, leaving his footprints everywhere, 
and his hold on the collective psyche of Indian 
people from the timeless past has been magical. 
Children in this land have been for ages taught 
to become like Rama, the ideal Man. Ironically, 
the modern European historians, and also many 
Indians brainwashed by the European perspec- 
tive, dubbed Bhagavan Rama to be a mythical 
figure. Through their intentionally and success- 
fully crafted narrative, an entire race was made to 
believe that Bhagavan Rama was a mythical fig- 
ure. Ramayana itself was stamped to be a myth. 
Mahabharata was stamped to be a myth. Bhaga- 
van Krishna, another peerless historical figure of 
our land, also became a mythical figure. In this 
way, a large section of the Indian/Hindu history 
was put into the category of myths and mythical 
figures. It was a well-intentioned conspiracy to 
meet a definite end. 

Now, when such excavations that we have 
been referring to take place and the truth comes 
out, the tables are turned on the conspira- 
tors. ‘Myths become history’, ‘myths become 
reality’ This is the invaluable contribution that 
the archaeologists make towards this area of 
understanding India’s true history, its antiquity, 
culture, and civilisation. The falsely crafted Euro- 
pean narrative of historical figures of India as 
myths begins to get corrected and changed. 

In 2019, there was an important archaeo- 
logical discovery made in Uttar Pradesh in Sin- 
auli, which again has shed immense light on our 
understanding of the antiquity of the Indian 
civilisation. A new light has been shed on our 
understanding of the Vedic age and the society 
that existed at that time. This is how myths are 
turning into history owing to the contributions 
made by the archaeologists of our country. 
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Rewriting of Indian History 

Today, on the basis of these excavations, history 
is being rewritten. This is exactly what Swami 
Vivekananda wanted. He had recommended 
and suggested that Indians, more precisely the 
Hindus, have to write their own history, and that 
should be on national lines. Swamiji very strongly 
emphasised this point. To quote his words: 


Indian history is disorganized. It has no chrono- 
logical accuracy. The histories of our country 
written by English writers cannot but be weak- 
ening to our minds, for they tell only of our 
downfall. How can foreigners, who understand 
very little of our manners and customs, or of our 
religion and philosophy, write faithful and un- 
biased histories of India? Naturally, many false 
notions and wrong inferences have found their 
way into them. ... Now it is for us to strike out 
an independent path of historical research for 
ourselves; to study the Vedas and the Puranas 
and the ancient annals of India; and from this 
to make it our life-work and discipline to write 
accurate, sympathetic and soul-inspiring his- 
tories of the land. It is for Indians to write Indian 
history. Therefore, set yourselves to the task of 
rescuing our lost and hidden treasures from 
oblivion. Even as one whose child has been lost 
does not rest until he has found it, so do you 
never cease to labour until you have revived the 
glorious past of India in the consciousness of 
the people. That will be the true national educa- 
tion, and with its advancement a true national 


spirit will be awakened.’ 


The history that we have been taught in our 
schools, unfortunately, was written by the invad- 
ers, the conquerors of this land. And the history 
that we have been reading is the history of the 
invaders and not the history of the people of 
this land, not the history of the Hindus. Where 
is the history of the Hindus in our textbooks? 
It is filled with the history of the conquerors. 
Volumes have been dedicated to the Islamic as 
well as the European conquerors of this land, 
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completely overshadowing the story of the 
great Hindu kings and rulers who had ruled 
over vaster empires in different periods of time. 
Thus, today there is a need to rewrite our his- 
tory, and it is now being rewritten in a gradual 
manner. In the process of rewriting history, these 
archaeological excavations have an important 
contribution to make. Through these archaeo- 
logical discoveries, the glory of Bharatiya sam- 
skriti or Indian Culture or the Hindu samskriti, 
is being put on paper with scientific evidence 
and authority. 


The Connection between History and the 
Emergence of National Consciousness 


When we talk about history being rewritten, 
or the need to once again rewrite Indian his 
tory, we come to another important point: his- 
tory is inseparably connected with the emergence 
of national consciousness. The consciousness of 
being associated with the nation, and a sense of 
pride in being associated with the nation, has 
got much to do with the kind of history we are 
taught. When the citizens of a nation are made 
to ingest a historical narrative that presents the 
nation only as a nation that has been enslaved 
by the invaders and colonial rulers, and which 
only sings the praises of the invaders and the 
colonial rulers, it amounts to loss of self-esteem 
and self-respect among the citizens. It severely 
damages national pride and consciousness. Simi- 
larly, when a race is continuously given a self-de- 
preciating narrative about itself, about its history 
and past, the race loses pride in itself and be- 
comes weak and vulnerable and moves towards 
metamorphosing itself into something which it 
is originally not. 

To sum up, we need to understand that every 
nation has got its own story. Every race, every 
Jjati,[here race is translated as jati] has got its own 
story. If we want to destroy a nation or a race, 


624. 


Prabuddha Bharata 


all chat we need to do is to destroy, distort, or 
mutilate its history. This is the most effective 
tool to make a nation or race internally weak 
and vulnerable to alien cultures and civilisations. 
And in modern times, the Europeans have used 
this tool most efficiently against the Asian races 
they conquered and ruled, especially India and 
the Hindus. 

On the contrary, when a nation or a race is 
fed with its true history, full of glory and gran- 
deur, the nation or the race grows in strength 
internally and becomes almost invincible. Thus, 
there is an inseparable connection between hi: 
tory and the emergence of national or racial 
consciousness, national or racial pride. I wish to 
re-quote Swamiji’s words here: 


It is for Indians to write Indian history. There- 
fore, set yourselves to the task of rescuing our 
lost and hidden treasures from oblivion. Even 
as one whose child has been lost does not rest 
until he has found it, so do you never cease to 
labour until you have revived the glorious past 
of India in the consciousness of the people. 
That will be the true national education, and 
with its advancement true national spirit will 
be awakened. 


Europe’s Encounter with India 


When the Europeans came to India, they con- 
fronted a great culture and civilisation standing 
before them like Mount Everest. By Europeans, 
I mean not only the British, but also the French 
and the Portuguese. In front of them was the 
culture and civilisation of the Hindu race, so 
magnanimous and beyond compare, the kind 
of which they had not seen anywhere else. They 
realised that in comparison to the Hindu view 
of life and Dharma, the Semitic view of life 
and religion was much inferior and backward. 
They found the Hindu society to be governed 
by highly scientific systems and principles, un- 
known to the Europeans. Sanskrit, Ayurveda, 
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astronomy, mathematics, metallurgy, Yoga, 
Vedanta, architecture, music, and in many other 
areas, they found the Hindu society far advanced 
and superior. They were spellbound. They re- 
alised that they were encountering a great ci- 
vilisation. And the obvious response to such an 
encounter was a sense of inferiority complex. In 
order to present themselves as superior to the 
Hindus and Indians, they conspired. The Euro- 
peans realised that if the Hindus, the majority 
community of India, have to be ruled, they have 
to be made to feel inferior, guilty, and shame- 
ful about their ancestors and past, about their 
roots; and they had to be made to look upon the 
Europeans as superior. And as stated before, the 
most effective way to do this is to create a wrong 
historical narrative and make the Hindus take 
it. Kill the true history of the Hindus, and they 
will slowly be weakened and subjugated. To ex- 
ecute this plan, they introduced their education 
system, and through ir, started to brainwash the 
Hindus and the Indians, which, unfortunately, 
continues to this day. 

They wrote the story of the Hindus, the story 
of India, painting everything connected with the 
Hindu life and thought system in dark colours. 
They stamped everything Hindu to be supersti- 
tious. Thus, the two greatest historical chapters 
of the Hindus and the Indians, the Ramayana 
and the Mahabharata, were dubbed to be myths. 
Most of the glorious personalities of the Hindus 
were turned into mythical figures. Rama and 
Krishna, the two ideal personalities that had 
ruled the collective psyche of the Hindus and 
the Indians for ages, who are inseparable from In- 
dian national consciousness, were made mythical 
figures, and everything associated with them and 
their glory was presented as myth. In this way, by 
giving a distorted picture of the Hindu society, of 
the Indian society, they could successfully brain- 
wash the Indians for the last two centuries. 
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The outcome is there for all of us to see. Bharat 
is the birthplace of religion; other religions have, 
directly or indirectly, emerged from here. The 
greatest religious personalities were born in this 
sacred soil; and we as a race are their children. 
And the predicament of the present generation 
of Hindus and Indians, with a few exceptions, 
is that they have no clue about their religion, 
and about their glorious ancestry. Many of them 
lack the pride of being a Hindu or an Indian. In 
them is seen the absence of pride for their great 
Hindu ancestors, the likes of which are not to be 
found in any part of the globe. But it is not the 
present generation that is to be blamed for this 
sad state of affairs. They lack this pride because 
they do not know the value of what the Hindu 
race has done for the entire world. They have 
not been told about it. The true story of India, 
the true story of the Hindu race has not been 
given to them. They have been brainwashed by 
the European narrative which makes them look 
down upon everything Hindu and blindly ape 
the European ways of life. That is why Swamiji 
had said that there is an urgent need for us to re- 
write Indian history on national lines. 


The Glory of the Hindu Race and India 


Whatis the true story of India? It would be auda- 
cious for anyone to even attempt to tell the true 
story of India in a small article like this. But to 
sum it up, I would like to quote Swamiji’s words, 
describing the glory of Bharatiya samskriti. But 
before quoting Swamiji’s words, two points need 
clarification: 1) In the context of the present art- 
icle, Bharatiya samskriti essentially means the 
Hindu samskriti. 2) And the term ‘Hindw in- 
cludes the Buddhists, the Jainas, the Sikhs, and 
also all other groups that have emerged in recent 
times with appellations like “Dalits. The simple 
truth is that they are all Hindus. It is the Brit- 
ishers who injected the poison of division into 
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our minds 
and created 
this confu- 
sion as if 
these groups 
are all separ- 
ated and dif 
ferent from 
Hinduism. If 
we look into 
the thought 
systems of 
these ‘so- 
called’ differ- 
ent groups, 
whether it 
is the Bud- 
dhists, the 
Jainas, or the 
Sikhs, we shall find that these are all nothing 
but Hinduism in slightly modified forms. In 
fact, they were all reformatory movements that 
came into existence at different points of time 
in Indian history as a reaction to certain social 
evils that were prevalent in the then Hindu so- 
ciety which had strayed away from its true ideals. 
Hinduism or the Vedic Sanatana Dharma is the 
mother of all these groups. Swamiji had referred 
to Hinduism as the ‘mother of religions’ in his 
epoch-making speech of 11 September 1893. Fur- 
ther, we have to know and accept the simple truth 
that the Christians and the Muslims of India— 
all have Hindu roots. They were all Hindus once 
upon a time; they were forcefully converted to 
Christianity or Islam by the violent invaders and 
colonial rulers. Thus, when we speak of Hindu 
society, we have to understand that we are talk- 
ing about the entire group of people that lived, 
and are living, on this Indian sub-continent, 
because it is the Hindu from which all these 
groups emerged. This point should be noted, 
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and the reference to Hindu should not be taken 
in acommunal sense, as one community pitched 
against the others. 

Now coming to Swamiji’s quote about the 
glory of the Hindu race or India, he says: ‘India is 
the cradle of world’s civilization.” Interestingly, 
Swamiji made this statement in the last decade 
of the nineteenth century when the Indus Valley 
sites were yet to be discovered, when Mohenjo- 
Daro and Harappa were not yet excavated. After 
their discoveries, today the world also acknow- 
ledges that India is the cradle of human civilisa- 
tion. But much before that, in the nineteenth 
century, Swamiji had made this observation that 
Indian civilisation is the cradle of the world’s 
civilisations, the cradle of all the other samskritis 
and sabhyatas (cultures and civilisations). 

Now, what is this Indian Civilisation made 
of? Itis made up of the Hindu people, their day- 
to-day lives, their actions, their thought systems, 
and their philosophy. What is the antiquity of 
this community, of the people who have lived on 
is sub-continent? No one has been able to pin- 
point that. History dare not peep into that realm 
of time where actually history cannot reach. His- 
tory melts into timelessness. The truth is that they 
are the oldest existing race on the planet. Inter- 
estingly, the Westerners (European historians 
and scholars) have concluded that the Indian 
civilisation is around 5000 years old and Rigveda 
around 3500 years old, which is nothing short 
of being ridiculous. Indian history wound up 
in five thousand years! The true story of India is 
measured in ages, each age running into multi- 
ples of millenniums. The immensity of the Pau- 
ranic time-scale of India’s story cannot even be 
imagined by most of the Western minds. But the 
true narrative about India’s antiquity and history 
is now coming up from different Indian scholars 
and historians with scientific proof, debunking 
the Western perspective altogether. This Hindu 
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race, the people who followed the Vedic way of 
life and thought system, is the oldest existing 
race in the world from which all others have 
sprung, directly or indirectly. Swamiji, speaking 
about the glory of the people who lived on this 
land, says: 
Higice [Ronindial havesearted thefommdesok 
religions from the most ancient times, deluging 
the earth again and again with the pure and pe- 
rennial waters of spiritual truth. Hence have pro- 
ceeded the tidal waves of philosophy that have 
covered the earth, East or West, North or South.’ 
Again, Swamiji says: 
If there is any land on this earth that can lay 
claim to be the blessed Punyz Bhumi, to be the 
land to which all souls on this earth must come 
to account for Karma, the land to which every 
soul that is wending its way Godward must 
come to attain its last home, the land where 
humanity has attained its highest towards gen- 
tleness, towards generosity, towards purity, 
towards calmness, above all, the land of intro- 
spection and of spirituality, it is India.” 


Swamiji further says: 


The debt which the world owes to our Mother- 

land is immense. Taking country with country, 

there is not one race on this earth to which the 
world owes so much as to the patient Hindu, 
the mild Hindu. 

‘There are thus any number of passages from 
Swamiji’s works where he shows how the reli- 
gions of the world have directly or indirectly 
emerged from the great Hindu system of 
thought. Without quoting them here, I request 
the readers to read ‘India’s Gift to the World’ 
which is in the second volume of the Complete 
Works of Swami Vivekananda. He passionately 
talks about the glory of the Hindu race. The 
world owes so much to the Hindu race because 
so much has been given to the world by this race. 
Interestingly, Mark Twain, the famous American 
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author, orator, and thinker, in one context, 
speaks about the glory of the Indian people and 
says: ‘India is the cradle of the human race. It is 
that race from which all other races, civilisations, 
and cultures have emerged. Then he says that 
India is the birthplace of human speech. San- 
skrit, the Lingua franca of the ancient Hindus, is 
a language with divine origins. It is the mother of 
all languages. It is known as devabhasha (the di- 
vine language). Interestingly, now, in the twenty- 
first century, the oldest language of humanity, 
Sanskrit, is being acknowledged by one and all 
as the most scientific and advanced language best 
suited for software programming. The Hindu 
people of this sub-continent spoke this language 
when there were no civilisations and cultures in 
other parts of the world. Then Mark Twain says: 
‘India is the mother of history, grandmother of 
legends, and great grandmother of traditions.’ 
History, legends, and traditions all have India 
as the starting point. Swamiji in one place says: 
Religious researches disclose to us the fact that 
there is not a country possessing a good ethical 
code but has borrowed something of it from 
us [the Hindus], and there is not one religion 
possessing good ideas of the immortality of the 


soul but has derived it directly or indirectly 
from us [the Hindus].” os 


(To be continued) 
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Debates in the Study of Ancient India 


Prof. Dilip K Chakrabarti 


HE MODERN STUDIES in the history of 
| ancient India began around the middle of 
the 18th century and are thus about 250 
years old, It is but natural that in the course of 
this long journey the research trail will pick up 
many ideas which may not be relevant today. If 
the study of the subject has to move forward, 
we should know what are these irrelevant ideas 
and why we should discard them. I shall pick 
up three such issues in this essay : (1) the Aryan 
hypothesis and the related assumption of look- 
ing at history through similarities between 
languages; (2) the extent to which our liter- 
ary sources can throw light on ancient India’s 
socio-economic and religious developments; 
and finally, (3) the academic relevance of some 
frequently used terms such as ‘feudalism; ‘early 
mediaeval, ‘state formation’ and ‘legitimisation’ 
in this context. 

We take up the Aryan hypothesis first. The 
postulate of the dispersals of Aryan language- 
speakers from their original homeland has been 
a part of the historical narrative for about 200 
years. Despite producing tons of publication, the 
hypothesis has not produced anything which is 
archaeologically and historically tangible or can 
be supported by any independent category of 
evidence. This proves that the attempt to under- 
stand the course of history through comparative 
philological analysis has essentially been futile. 
Comparative philology may have its importance 
to linguists, but in historical studies, it does not 
have any verifiable importance. 

It is also worth pointing out that com- 
parative philological studies evolved in the 
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pre-Darwinian times when the Biblical theory 
of creation was in vogue. According to this cre- 
ation theory, all human beings and their cultural 
elements descended from the sons of Noah and 
thus these cultural elements including their lan- 
guages had to be mutually related. So, what Wil- 
liam Jones (1746-94) and his successors wrote 
about the similarities between Sanskrit and some 
other languages was natural in the background 
of the period when they wrote. Eventually, this 
hypothesis also resulted in the racial hatred and 
bigotry of various kinds including the death of 
millions of the so-called ‘non-Aryans’ during the 
Second World War. 

The so-called ‘Aryan world’ is a make-believe 
word of frequently wild and invariably subjective 
speculations. Till now there is not an iota of real 
evidence that there was a real group of people 
called the Aryans. As an intellectual exercise, it 
has always been a myth. 

All this is well-known to people who look for 
solid, independently verifiable data to write on 
history. However, what lends a sad dimension to 
the theme is the still-pervading morbid interest 
in the Aryan concept. Open the pages of history 
books from the school level onward and you will 
realise this yourself. 

IfI may say so, there is a strong and powerful 
body of scholarship which has coined two new 
terms to denote the past language situation. 
‘Archaeo-linguistics, now in use among some 
modern archaeologists, means basically the same 
thing as the earlier term ‘comparative philology. 
What is perhaps more dangerous is the attempt 
to relate the results of DNA studies to various 
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premises of comparative philology. These prem- 
ises came in vogue in the 19th century. The fact 
that the results of such sophisticated biological 
studies as DNA analysis are openly harnessed to 
test 19th century linguistic premises may seem 
unwarranted and pathetic to some. However, 
the new term is ‘archaeo-genetics’ for this kind 
of approach to the human past. 

The fact that apparently scientific-sounding 
terms like ‘archaeo-linguistics’ and ‘archaeo- 
genetics’ are being used to replace earlier terms 
does not really change the academic picture. 

What we have claimed above is true, but the 
problem is: why so many people are still enam- 
oured of the Aryan idea? One of the reasons is 
that having invested so many words on it for so 
many years, people are reluctant to give it up, 
possibly dreading the vacuum such a giving 
up may cause. Logic does not always matter in 
scholarship and fanciful theories have always 
been parts of scholarship in the humanities. Sec- 
ondly, people are unduly obsessed with ‘origins, 
although it is not the origin but the process of 
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development and the nature of function which 
should matter most in historical scholarships. 
Thirdly, scholars, for some perverse reasons of 
their own, like to dwell joyously on human dif- 
ferences and hardly bother to ponder over the 
fact that they are all parts of the same species. 
Finally, have Indians considered the simple fact 
of the diversity of our language groups and the 
chaos and bitterness it will cause if we endow all 
these language groups with their own trajecto- 
ries of cultural and other related developments? 
‘Archaeo-linguistics’ and ‘Archaeo-genetics’ are 
dangerous things to play with in modern India. 
It would be better that we avoid such illogical 
and ill-founded ideas. 

For apparently unidentifiable reasons, the 
Aryan hypothesis still plays the role of some- 
thing like a creation myth, something which can 
never be proven but will still continue to haunt 
and colour our perceptions of ourselves. It is an 
entirely bizarre and race-conscious world and it 
is very unfortunate that a substantial section of 
academia is still obsessed with it. 
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With these words of caution, we now turn 
to the Aryan situation in India, especially its 
politics in the study of Indian history. In India, 
the lure of the Aryan hypothesis has cut across 
a wide spectrum of political beliefs. By the sec- 
ond half of the nineteenth century when the 
idea had got consolidated, Indian authors were 
happy to note that both the Indians and their 
British rulers had come from the same stock, 
uniting both the ruler and the ruled into a kind 
of family relationship. This led to the devel- 
opment of various attitudes among Indians to 
British rule. The famous economic historian 
and novelist R C Dutt considered the first 
coming of Aryans to India a glorious period 
of Indian history. In some ways, the attitude 
persisted in the writings of many later scholars. 
Among the English writers sympathetic to the 
Indian cause, E B Havell, an art historian, was 
tireless in emphasising the character of Brit- 
ish rule in India as Aryan rule. The historians 
of the period, which included R C Majumdar 
and others who were never tired of highlight- 
ing the positive achievements of ancient India, 
accepted the Aryan premise without question, 
although they had emphasised that Indian cul- 
ture had developed out of syncretism among 
its many ethno-linguistic components like the 
Aryans, Dravidians, and the like. 

An offshoot of this idea was the notion that 
each language group had its own cultural link- 
ages. For instance, Bengal being outside the 
proper Aryan pale was supposed to have been 
peopled largely by the Austrics who in their turn 
contributed many features to Bengali culture. 
A teacher of mine wrote his PhD thesis on the 
alpanas or the folk ritual drawings of Bengal and 
according to him, the art of these ritual draw- 
ings was an Austric contribution to the Ben- 
gali culture. Do such assertions or conclusions 
mean anything substantive? He was not alone 
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in drawing such inferences. I remember Suniti 
Kumar Chattopadhyay writing a book titled 
Kirata jana Kriti, dwelling on the cultural con- 
tributions of the Kirata group of people or the 
speakers of the Tibeto-Burman language group. 
These scholars were in fact trying to incorporate 
diverse groups of Indians in the main fold of 
Indian social and cultural structure by these 
means. These were well-intentioned exercises 
but they never meant anything substantive his- 
torically. You cannot write any objective history 
of the group of people called the Austrics or the 
Kiratas for all sorts of reasons, but the main rea- 
son is thar all human groups are mixed groups 
and itis absolutely impossible to constrict them 
within narrow limits. You can only write the 
ancient history of the different pieces of your 
land; you do not write the history of human 
groups under the assumption that such groups 
have a flow of unsullen heritage. An important 
book, Niharranjan Ray's Bangalir Itihas, des- 
pite the title, tries to be the many-sided history 
of the land included in the province of Bengal 
of his time. Jn historical terms, it is the land, and 
possibly the land alone which matters and sets the 
stage for human movements in it. 

‘The issue of syncretism also had come to as- 
sume different forms, some of them plainly polit- 
ical. Suniti Kumar Chatterjee’s formulation that 
the people of the Indus Civilisation were Dravid- 
ian-speaking caught on like wildfire in the Dra- 
vidian-speaking south where the idea that the 
language of the Indus civilisation was Dravidian 
is accepted as an axiom. The Aryan hypothesis 
was severely contested in the south and called 
Aryan Illusion, forming the intellectual foun- 
dation of the political Dravidian movement. 
On the other hand, Aryanism itself had found 
a greatly heightened expression in the writings 
of Swami Dayananda Saraswati. The postulated 
link between the Indus Civilisation and Tamil 
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Nadu is a complete myth but that has not pre- 
vented many from being obsessed with it. 

In the contemporary context, the ardent 
champions of Aryan hypothesis in India include 
Western Indologists who are basically all San- 
skritists, chose Indian historians who blindly fol- 
low the dictates of Western Indology, and Indian 
communists, of whose writings those by the late 
RS Sharma may be considered examples. There 
is another Indian group that is anti-communist 
and aligned to the right but holds that instead 
of migrating towards India, the Aryans migrated 
to other countries from India herself. According 
to this group, the validity of the Aryans as an 
ethnolinguistic identity is undisputed; the dif- 
ference lies only in the identity of their home- 
land and the basic direction of their migration. 

After B B Lal’s recent theory of India being 
the original Aryan homeland, this idea has 
gained some ground in recent years. To those 
like the present author to whom the very idea 
of the Aryans being an ethnolinguistic group is 
a racist perversion in whatever form and shape 
it may emerge, this idea should not cut any ice 
in ancient Indian historical studies. To argue 
that the Vedas form a category of distinctly In- 
dian texts is one thing but to argue that these 
are ‘Aryan’ texts and had their Aryan character 
derived from the Indian soil is quite another. As 
far as I can see it, there is nothing in the entire 
corpus of the Vedic literature from the Rigveda 
to the Dharmasutras, which would suggest it 
to be related to anything specific outside India. 
However, by making it an integral part of the so- 
called Indo-European literature, scholars have 
put a great mystical veil over it. 

More than the idea of a break in the Harap- 
pan story of archaeological continuity, it is the 
idea of Hinduism emerging in the wake of the 
Aryan language migration which holds special 
appeal to a section of Indologists and historians. 
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To them, tracing back the features of Hinduism 
to the Indus context, despite clear evidence in its 
favour, is an unwarranted exercise. Hinduism, to 
them, is an immigrant Aryan religion. The im- 
plication is that Hindus are as immigrants as any 
other immigrant religion in India, the Muslims 
and Christians, for instance. This is downright 
malicious and the attitude may clearly be seen in 
the writings of scholars like Upinder Singh and 
RS Sharma. The latter never stopped ‘looking 
for the Aryans’ in India and the former is very 
wary of finding anything reminiscent of Hin- 
duism in the Indus civilisation. 

It appears that the quest for Aryans will 
continue to occupy a particular type of people 
who, for reasons of their own, will continue to 
be India-baiters and especially Hindu-baiters. 
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The Aryan idea will also continue to appeal to 
another group of Indians to whom the Aryan 
origin was in India and the Aryans went from 
here to elsewhere. Both the attitudes are unprov- 
able assumptions. 

It is time that in the modern historical re- 
search on ancient India, the Aryan theory in all 
its forms should be ignored and that we try to 
offer an ancient history of India without taking 
recourse to the history of any hypothetical eth- 
nolinguistic group. In the volumes on the his- 
tory of ancient India, which have been initiated 
by the Vivekananda International Foundation 
under the primary editorship of the present 
author, attempts have been made to work out 
precisely this; and one hopes that this approach 
will bring about a new perception of the con- 
tinuity and diversity of human occupations in 
the subcontinent. The nationalist cause of Indian 
history is not served by making India ‘Aryan 
homeland’; our emphasis should be to under- 
stand India without Aryans or any ethnolinguis- 
tic group of this kind. 

The second issue is: can we offer an evolu- 
tionary picture of socio-economic and cultural 
developments in ancient India on the basis of 
our literary texts? It is not that such attempts 
have not been made, but are they credible? The 
main problem is that our texts do not admit pre- 
cise dating, and seldom do they have pan-Indian 
applicability. Scholarly opinions that vary widely 
are not always based on verifiable facts. Further, 
the texts are seldom rich in historical data. Cer- 
tain stage-wise classifications are certainly pos- 
sible and have in fact been arrived at through the 
efforts of earlier scholars. But when some mod- 
ern scholars try to introduce various sociological 
premises in this chronologically rickety frame- 
work, the result is very often a kind of imaginary 
picture with little concrete proof ofits historical 
veracity. The nature of our sources being what it 
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is, we do not expect any breakthrough in this im- 
passe, unless we go beyond the texts to inscrip- 
tions, coins, and other material data including 
ground studies of settlements and routes. 

Let us elucidate this assertion with reference 
to the widely used source of the Buddhist Jata- 
kas. I believe that this compilation of stories re- 
lated to the previous lives of the Buddha dates 
from around 500 BCE because the pre-eminence 
of Varanasi in this scheme of stories is likely to 
date from before the time when this city was an- 
nexed by the Magadha king Ajatashatru. Some 
earlier scholars tried to offer a socio-economic 
picture of the sixth century BCE Gangetic valley 
based on these texts. However, some scholars 
believe that the poetry portion in the very begin- 
ning of these stories was historically the earliest 
and that some of their prose portions were likely 
to date from the early centuries ce. If the latter 
opinion is correct, the Jatakas cannot be con- 
sidered as texts relevant to Buddhist India of the 
6th century BCE. 

‘The third issue relates to the applicability of 
some terms in the context of post-Gupta period 
India. We are concerned with four terms here— 
“feudalism, ‘state formation; ‘early mediaeval, and 
‘legitimisation’. The basis of the ‘feudal theory’ is 
that between c.600 and c.1200 CE, India passed 
through a feudal phase in the European sense. Its 


basic evidence consists of a series of land grant 


inscriptions where the donees turn into a land- 
owning intermediary class between the king and 
the peasants. In several ways, this premise is il- 
logical. Firstly, one is not sure that the number 
of land grants dating from this period is numeri- 
cally large enough to suggest a basic change in 
land-owning. The number of such land grants 
is limited, and they occur both before and after 
the selected period of 600-1200 CE. In Raja- 
sthan, their recorded occurrence goes down to 
the rsthor 16th century, if not still later. On the 
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other end, they date from the early centuries CE, 
if not from the period of the Jatakas. Secondly, 
the very practice of donating land to the Brah- 
mins conforms with a Hindu ideal that a reli- 
gious person should make gifts of various kinds 
after taking bath and performing ritual oblations 
on auspicious days. 

In his PhD thesis, Radha Madhav Bharadwaj 
has recently listed many epigraphic sources of 
such donations and the auspicious occasions of 
vratas when they were made. The records of such 
grants, even of villages, conform with Hindu 
ritual behaviour and do not denote any new so- 
cial and economic stage like feudalism. Nor is 
there any truth in the related assumption that 
there was during this period a decline in mon- 
etary economy which was the result ofa decline 
in trade and commerce. In the case of royal states 
in Rajasthan, James Tod in the early part of the 
19th century drew attention to a Europe-like 
‘feudal’ situation where the ruling prince gave 
land holdings to subordinate chiefs in lieu of 
various services including military duties. In a 
way, this is reminiscent of the Mansabdari sys- 
tem of Mughal India where the Mansabdars 
had a military duty to perform. The details of 
the various regional and chronological contexts 
of land holdings may need investigation but to 
argue that the period 600-1200 CE marked a feu- 
dal period is totally unacceptable. 

The neat compartmentalisation of ancient 
Indian history into a few major periods on the 
model of European history does not put us on 
a new road to understand the socio-economic 
changes in ancient India. Devraj Channa exam- 
ined the premise of a period marked on the 
Graeco-Roman model by slavery and led on close 
examination to the negation of this idea. The 
same may be said about R S Sharma's idea of feu- 
dalism. The reason why Sharma's theory became 
powerful was because Sharma and the historians 
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owning loyalty to him wielded power for some 
time in the Indian historical establishment. It 
did not have much to do with its academic logic. 

The same is true of the term ‘state formation’ 
in the post-Gupta period context. After the pri- 
mary formation of ‘states’ in the Indus period or 
in the period of the Mahajanapadas, ‘state for- 
mation’ has been a continuous process in India, 
dependent on agricultural expansion, at least till 
the Mughal period, if not later. If any historical 
evidence is needed, one may point out the con- 
tinued presence of small states which is inscrip- 
tionally attested all over the country virtually in 
all periods. One does not understand why this 
simple fact is ignored by those who postulate 
that the post-Gupta period ushered in a new and 
momentous period of ‘state formation’ 

‘The term ‘early mediaeval’ to denote the post- 
Gupta period of ancient India is nothing but a 
ploy to bring in the Muslim phase of India’s his- 
torical developmentas an integral part of Hindu 
India. Besides, if the post-Gupta period is ‘early 
mediaeval’, what is ‘late mediaeval’? The Muslim 
period? By the twist of a term, Muslim India be- 
comes a continuation of Hindu India. The old 
system of dividing Indian history into Hindu, 
Muslim, and British periods was logical in the 
sense that the nature of the historical sources 
changed from one period to another. If the pri- 
mary source of the British period was written 
in English, the primary source of the Muslim 
period was written in Arabic and Farsi. For 
Hindu India, this source was in Sanskrit. This 
is a straightforward non-complicated division 
and there is no special reason why we should 
dispense with it, especially when we have been 
unable to replace it with anything more logical. 
Iremember the late R S Sharma writing that one 
must not think of the glories of ancient India be- 
cause that would upset Muslim Indians. To him 
and his camp-followers, any talk of Hindu and 
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Muslim periods carried a smell of communalism 
and thus have to be avoided. On the one hand, 
it was apparently better, according to this group 
of historians, to tag Muslim India as a phase of 
ancient Hindu India. 

‘Legitimisation’ is another frequently used 
term to denote links between the ancient Indian 
ruling houses and their Ishtadevatas or primary 
deities. It must, however, be noted that the de- 
velopment of religious centres and various cult 
deities was not the result of political forces in 
ancient India. Its dynasties did not have to take 
sanctions from any religious centre or cult spot 
to legitimise their rule or justify the continu- 
ation of that rule. Cult spots grew quite inde- 
pendently of political forces. It was one thing for 
these powers to go to these religious centres and 
pray for prosperity and success; but to argue that 
the deities sanctioned or legitimised the con- 
tinuity of their rule is against the way the rela- 
tionship between the political and the religious 
have been visualised in India. There was no or- 
ganised church in India. It is best to appreciate 
ancient Indian developments in terms of India’s 
traditional behaviour and ethos. 

The issues that I have pointed out have been 
propounded since the 1970s. The group of 
people, which propounded them, was politic- 
ally powerful and made other people care un- 
critically for what they were propounding. It is 
possible to judge historical assumptions critically 
once one looks at the political power structure 
in the background. 

A new phase of ancient Indian historical 
studies can begin only when we turn our atten- 
tion away from unsubstantiated assumptions, 
and focus on the ground realities in the form of 
various material remains and all that they imply. 
‘These remains will require many years of focused 
studies but will hopefully help in the reconstruc- 
tion of a true people’s history of India. 
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In conclusion, I may draw attention to a de- 
bate thar is currently shaping up. Ifa newspaper 
report is true, the Indian Council of Historical 
Research and the Indian Council of Philosoph- 
ical Research propose to publish a book titled 
Bharat Vaibhav or Wealth of India. Basically, this 
publication would take up the issue of ancient 
India’s advancement in many fields of modern 
science including the concepts of Black Hole, 
aeronautical engineering, and the like. To take 
the studies of ancient Indian science and tech- 
nology to anew level, there must be suitable ana- 
lytical laboratories for the study of the material 
remains and a focused research programme. 
Such laboratories and programmes are not easy 


to come by in modern India. oe 


(Continued from page 621) 


One day, I reported to him that while medi- 
tating I went into a state where I did not know 
anything. I was reading Raja Yoga and so I im- 
agined that probably I had samadhi. Swami Sat- 
swarupananda asked me whether I did not fall 
asleep and asked me to be careful next time. 
He said that if it was a real meditative state, it 
would recur. I remained vigilant the next time, 
and found out that I had dozed off at that time. 

During the early period of his stay at In- 
dore, a time came when he decided to leave the 
place for good. There was a boy named Brijmo- 
han (called Bhaiya), who used to stay with him. 
When Swami Satswarupananda informed of his 
decision to leave, the boy started weeping. This 
was the end of Swami Satswarupananda’s plans 
to leave. He continued to remain there for al- 
most four more years. Once for some reason, he 
got angry with Bhaiya. However, he fasted for a 
day as penance for getting angry. os 

(To be continued) 
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Swami Vivekananda’s Vedantic Vision 
and its Relevance to Indic 
Civilisational Renaissance 
J Sai Deepak 


VER THE LAST TWO DECADES, ever 
since I was a teenager, I have tried to 
understand Swami Vivekananda at 


various stages of my life through his writings 
and through those of others who have attempted 
to capture his majestic and impactful life. Ac 
every stage, his words and his life have moved 
me and conveyed a message which was relevant 
to a given phase or which answered questions 
that occurred to me then. This doesn’t mean I 
am remotely spiritual or that I have lived up to 
the values he preached and embodied; it only 
means that Swamiji’s profound and powerful 
thoughts equally move and affect even a spiritu- 
ally uninitiated and imperfect individual like me. 
While Swamiji’s first-hand and acute diagnosis 
of what ails India and the treatment it needs 
have always arrested me the most, some of the 
civilisational causes I have chosen to represent as 
an advocate before the Supreme Court of India 
have required me to understand his teachings 
on Vedanta through his lectures on the subject 
in the booklet Practical Vedanta published by 
Advaita Ashrama, Kolkata. 

From whatever I have read so far, it seems to 
me that Swamiji’s take on Vedanta could serve 
as a key foundational building block for an Indic 
Renaissance, that is, the rejuvenation of India as a 
living civilisation which still has a lot to offer to the 
universe. I believe so because Swamiji’s Vedantic 


worldview exhorts us to put faith in ourselves 
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first and to realise that all knowledge and div- 
inity are within us and are merely waiting to 
manifest. This is precisely the treatment that this 
great doctor prescribed for the Indic civilisation 
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in its direst hour of self-doubt. Swamiji’s recog- 
nition that Vedanta is not merely an ideal but is 
first and foremost practical, is what strengthens 
the case for its relevance to civilisational resur- 
gence. True to his broad nature and keeping 
with the spirit of Vedanta, Swami 
of Advaita Vedanta, while appealing to the intel- 
lect, thanks to his piercing logic, lays emphasis 
on the acknowledgement of the oneness of spirit 
and the need to rest the very foundation of the 
concept of religion on universalism. 

However, the true genius of Swamiji lays in 
his unapologetic and unequivocal articulation 
of a critical layer of nuance which some con- 
temporary, urbanised, and chic Vedantic stu- 
dents conveniently seem to gloss over. In every 
lecture of his, Swamiji cautioned against the 
eviscerating and patronising use of Vedanta 
to submerge all other traditions as being less 
evolved and primitive, which seems to be the 
fashionable trend these days within the elite sec- 
tions of the Hindu community. Swamiji’s note 
of caution serves to highlight his vision which 
is truly Indian and civilisational because it en- 
compasses every Dharmic sampradaya ox teli- 
gious tradition within its ambit without an iota 
of condescension. 

Unlike the current day fad of inclusiveness 
and diversity, his emphasis on inclusivity was not 
based on any cloying consideration or because 
it made for good diversity optics or widened 
the reach of his vision, but because of his clear 
realisation that every religious tradition fulfilled 
the deepest spiritual and societal needs of that sec- 
tion of the society it catered to. Therefore, accord- 
ing to him, it was no one else’s business to sit in 
judgement over a religious tradition, or to put it 
in its place in a supposed hierarchy of traditions. 

Instead of using the cliché that all religions 
or sects are the same, Swamiji believed that the 
validity and value of a religious tradition were 


's dissection 
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to be assessed based on the needs of its followers 
which it fulfilled, and so long as it did that and 
retained its core message, its relevance would be 
self-evident. In other words, the day a religious 
tradition loses its core and its ability to fill the 
spiritual voids of its followers, it will organic- 
ally cease to exist or merge with another schoo! 
of thought without the need for any external 
stimulus. This is why Swamiji’s position on di- 
versity is so practical and rooted in the Dharmic 
tradition that redundancy of a religious trad- 
ition need not and should not be induced until 
it becomes apparent and takes effect on its own. 
In fact, the ideal situation, according to 
Swamiji, is when there are as many religious trad- 
itions as people, so that every layer of nuance 
and every subtle individual need is addressed— 
instead of requiring a seeker to compromise on 
his or her genuine needs in order to conform 
to a particular school of thought. The degree 
of maturity such a vision requires of the society 
is clearly mind-boggling. But the fact that the 
Dharmic worldview endorses and envisages such 
a vision speaks volumes of its commitment to a 
pluri-versal approach and its unshakeable belief 
that humanity is capable of realising this vision. 
The Indic civilisation is, in fact, a living testa- 
ment to the practicality of the vision because it is 
a product of this very worldview that accommo- 
dates within its bosom perhaps the most diverse 
agglomeration of religious traditions, sects, and 
creeds, which the world knows as ‘Hinduism’. 
Critically, the fact that Dharmic tradition 
places a premium on diversity for very prac- 
tical and spiritual reasons, is an important les- 
son that must be understood by those who seek 
to ‘unify’ members of the Dharmic fold at the 
expense of Dharmic diversity ostensibly in the 
interest of and for the protection of Dharma. 
Such ‘protectors’ of Dharma perhaps must read 
Swamiji’s scathing criticism of any venture that 
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erroneously uses Vedanta to question and under- 
mine the legitimacy of denominational diversity 
and autonomy within the Dharmic fold. 

Also, at the individual level, Swamiji minces 
no words in warning that a true seeker should 
not try to reduce an ideal to suit his or her con- 
venience, and must instead aspire to elevate 
one’s reality to the ideal. Therefore, if one be- 
lieves that a particular school of thought is best 
suited to one’s nature, then one must commit 
oneself to that school with dedication, instead 
of diluting the core principles and expectations 
of that school of thought. So, while a seeker can 
choose from an array of options presented by 
Dharma, once the choice is made, the goal must 
be to live up to it and not dumb it down. Im- 
portantly, the corollary is that the rules of one 
school of philosophy or spirituality must zor be 
applied to another to avoid the rigours of the 
choice one has made. 

Thi ssumes importance when under- 
stood in the backdrop of ongoing controversies 
such as the ‘Sabarimala Ayyappa Temple Entry 
case’ The religious practices of that temple and 
its restrictions have often been challenged in con- 
temporary debates citing the practices of other 
temples within the same tradition or outside of 
it, neither of which is warranted nor holds water. 
Eyery temple must be understood in the light 
of its own object of consecration and worship 
because even within a given tradition, each in- 
stitution that broadly falls within that tradition 
evolves its own individual expression which is 
consistent with its beliefs. 

What most people do not realise is that it 
is this propensity of India for spiritual innov- 
ation that the framers of the Indian Constitu- 


‘aveat 


tion were aware of, which explains the language 
of Article 26 of the Indian Constitution that 
recognises the fundamental rights of ‘every re- 
ligious denomination or any section thereof’ 
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Sabarimala Sree Dharma Sastha Temple, Kerala, 
dedicated to Lord Ayyappa 
to manage its own religious affairs subject to 
public order, morality, and health. Therefore, 
even a single institution can constitute a de- 
nomination in itself under Article 26, which 
is perfectly consistent with Swamiji’s Vedantic 
take on spiritual diversity. 

As much as Swamiji applied his Vedantic 
thoughts to the preservation of diversity within 
the Dharmic fold, he also had the courage of his 
conviction to hold a mirror to the conduct of 


non-Dharmic faith systems whose proselytising 
proclivities, either through force or enticement, 
he was vocally opposed to. Despite being a man 
of Vedanta or precisely because of it, Swamiji was 
alive to the destruction wrought upon his own ci- 
vilisation as well as other civilisations by non-In- 
dic faith systems which not only believed in their 
own supremacy but also imposed themselves on 
‘infidels’ and ‘unbelievers’ inflicting the pain of 
death. It is noteworthy that while Swamiji re- 
jected the notion of tolerance and encouraged 
acceptance, he did not stand for acceptance of 
intolerance for it went against the very grain of 
Advaita Vedanta. To him, all paths and methods 
of spirituality were equally acceptable to the 
extent they did not seek to devour or destroy 
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others. Clearly, Swamiji would not stand for sub- 
version of Vedanta using its own principles. 

Itis this clarity of thought that is sorely miss- 
ing in public discourse today, since facts, logic, 
and candour are expected to make way for pol- 
itical correctness and perpetually vulnerable sen- 
timents, especially to the detriment of Dharmic 
religious traditions. It is worth remembering that 
Swamiji’s lectures in the UK and the US were 
often held in Churches, and given the times he 
lived in, his audience was predominantly Chris- 
tian, and that too at a time when India was seen 
as a defeated, barbaric, and superstitious slave 
nation. For Swamiji to showcase Vedanta at 
such a time, and also boldly but politely speak 
out against proselytising monotheism, was not 
just a proof of his leonine courage but also of 
his utter faith in the civilisation he represented. 
Pertinently, Swamiji did not see any conflict be- 
tween his love for his motherland and his com- 
mitment to Vedantic fraternity. His universalism 
was not the rootless kind that passes off as global 
citizenship today. He was as much an Indian as 
he was of the world and if the latter required the 
abandonment of the former, Swamiji would have 


resisted it with his characteristic outspokenness. 

One would have expected that with political 
independence, India’s civilisational confidence 
would have only improved and strengthened 
with time. Surprisingly, or not, this is not the 
case; on the contrary, it has only waned and 
worsened with time. Consequently, today India 
is at a precarious juncture, perhaps more than 
ever before, when the struggle for its soul and 
identity is playing itself out at every level and 
the churn in the society is very much visible. Not 
only does India have external challenges, it also 
faces serious challenges from within its own civi- 
lisational weave because those who claim to be 
its most ardent proponents seek to recast it in 
analien mould which could kill the very essence 
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of India. This is what reinforces the relevance 
of Swamiji and his teachings, for those whose 
hearts beat for this civilisation as well as its mes- 
sage of universalism would do well to draw from 
Swamiji’s life and teachings and apply the lessons 
to their own lives and civilisational endeavours. 

Swamiji’s interpretation of Vedanta is one 
that is full of energy and life. He was not the 
one to believe in a selfish, lifeless, and inert pur- 
suit of individual liberation. The action was his 
motto, ceaseless activity and boundless energy were 
his mantras, and the heart of the society was the 
field of his work, Ava time when social media has 
elevated arm-chaired hand-wringing into an art, 
Swamiji’s clarion call to action is the only way 
forward for Indians if they are to pass the test of 


time and history with flying colours. oo 


he more advanced a society or nation is in 

Spirituality, the more is that society or nation 
civilised. No nation can be said to have become civi- 
lised only because it has succeeded in increasing the 
comforts of material life by bringing into use lots of 
machinery and things of that sort. The present-day 
civilisation of the West is multiplying day by day only 
the wants and distresses of men. On the other hand, 
the ancient Indian civilisation, by showing people 
the way to spiritual advancement, doubtless suc- 


ceeded, if not in removing once for all, at least in 
lessening, in a great measure, the material needs of 
men. In the present age, it is to bring into coalition 
both these civilisations that Bhagavan Shri Rama- 
krishna was born. In this age, as on the one hand 
people have to be intensely practical, so on the other 
hand they have to acquire deep spiritual knowledge. 
— Swami Vivekananda (at the garden of the late 
Gopal Lal Seal, Cossipore, Kolkata in 1897) 
[Complete Works, 6.462-63] 
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The Torchbearers of Swami Vivekananda 


Swami Dakshajananda 


Dr Padmanabhan Palpu: The Doyen of Renaissance ofthe Downtrodden 


The Clouded Sun 


DVAITA PHILOSOPHY is the pinnacle of 
Aj However, we don’t find its 
practical application in Indian society. 
Vedanta says that humans are the highest mani- 
fescations of divinity. This is what the great sages 
and seers have realised since Vedic times. How- 
ever, we find the curse of untouchability raising 
its ugly head even ina progressive society for the 
last several centuries. 

In the southern state of Kerala, the removal 
of the upper garment was imposed on the lower 
caste people in front of the higher caste people 
as a mark of respect. One such caste that bore 
the brunt of the brutality was the Ezhava com- 
munity. As per a survey conducted in the 2010, 
23% of the population was Ezhava in Kerala, the 
largest Hindu community." 

The advent of Sri Ramakrishna and Swami 
Vivekananda was to restore the lost dignity of 
all people by inculcating the oneness of divinity. 
It is the transformation of human beings for 
good that really matters in religion. The condi- 
tion of India living in cottages was first noticed 
by Swami Vivekananda during his wanderings 
across the country from the beginning of 1887 to 
the end of 1892. It was not just the poverty alone 
that drove the downtrodden to extinction but 
also the superiority complex and arrogance of 
the high caste that played havoc. “The great na- 
tional sin is the neglect of the masses, and that is 
one of the causes of our downfall,” said Swamiji. 

Caste was created for the division of labour 
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among people. However, it became a knife in the 
assassin’s hand instead of a chef’s tool. Swamiji 
highlighted this in many of his lectures through- 
out India. But a situation came on his way to 
address it when his itinerant days took him to 
Bangalore in the state of Karnataka. 


The Harbinger 


In the biography of Swami Vivekananda, we see 
how it came about: 


639 


40 Prabuddha Bharata 


From Margao the Swami went by train to Dhar- 
war, and from there direct to Bangalore, in 
Mysore State. He was taken in asa guest by Dr. 
P. Palpu, the Municipal Medical Officer of Ban- 
galore. Dr. Palpu belonged to the Ezhava com- 
munity of Kerala, and as a result had to suffer at 
the hands of the higher-caste Hindus. Though 
having the necessary qualification, he had not 
been able to get a Government post in Travan- 
core State, because of the caste prejudice preva- 
lent there. Subsequently he obtained a post in 
the Mysore State service. At a later date, Dr. 
Palpu’s son, Shri Gangadharan, recounted to 
a Swami of the Ramakrishna Order how his 
father had told Swamiji about the tyranny of 
the higher castes over the lower-caste people 
in his native State. Then Swamiji had said to 
him, ‘Why do you go after the Brahmins? Find 
out some good noble person from among your 
own people and follow him. Dr. Palpu took 
Swamiji’s advice seriously and discovered such 
a person in Shri Narayan Guru, who became 
well known as the guide and the leader of the 
Ezhava community. Dr. Palpu devoted most of 
his spare time and the greater part of his salary 
to the cause of his community.* 


Interestingly, Swamiji made a detour via 
Kerala before reaching Kanyakumari, the 
culmination point of his wanderings. This 
opened up speculation that he wanted to see 
for himself the plight of communities like 
Ezhava in Kerala, as reported to him by Dr 
Palpu. Whatever might be the reason, he saw 
both the brighter and darker sides of Kerala. 
The brighter side was his meeting with the 
great Saint Chattambi Swamikal and also his 
meetings with some learned women of Kerala 
who fluently conversed with him in Sanskrit, 
which he had not come across in any other 
part of India. Sri Narayana Guru who brought 
about the silent social revolution in Kerala was 
a brother-disciple of Chattambi Swamikal. The 
Life of Swamiji reads: 
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It is also said that Swamiji wrote down the 

name and address of Shri Chattambi Swami 

in his diary and told him, ‘I am writing that I 

have mecca ‘real saan ii Malabar [Kecalal? Shit 

Chattambi Swami often spoke of Swamiji with 

great admiration. He wrote in a letter with his 

characteristic modesty: “I doubt whether the 
difference between Vivekananda Swami and 
nies merely that between Garuda [the King of 

Birds] and a mosquito!”* 

Ic is not clear whether or not Sri Narayana 
Guru met Swamiji as per the available records. 
How the guidance of Swamiji changed the course 
of casteism in Kerala forms the rest of our story. 


The Plight of Dr Palpu 


Dr Padmanabhan Palpu was born on 2 Novy- 
ember 1863 at Tiruvananthapuram, which be- 
longed to the Princely state of Travancore. In 
British India, these types of states were ruled by 
potentates with a variety of titles such as Maha- 
raja, Raja, Nizam, and so on. However, the Brit- 
ish still had considerable influence over them.’ 
The atrocities unleashed on the lower castes by 
the higher caste were supported by Indian of- 
ficials; and as usual, the British rulers were just 
the silent spectators. 

Dr Palpu was a brilliant student and secured 
the fourth position in the entrance examination 
conducted for medicine in 1884 by the Goy- 
ernment. But he was denied the opportunity 
to study medicine because he was born in the 
lower Ezhava caste. However, he had no diffi- 
culty in getting admission to the Madras Med- 
ical College for the L.M.S. course from where he 
received his medical degree. Even though he was 
the first medical graduate from his community, 
he was rejected by the Government when he ap- 
plied fora job in his native state. This forced him 
to find a job in the neighbouring state of Mysore. 
Thus, his meritorious service under Mysore Goy- 
ernment began under the cloud of sorrow. 
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But, what marks the great men when per- 
sonal tragedy strikes them down is that they 
again rise and also find a way out for all who are 
in a similar situation. 


The Waging of a War 


The sight of the poverty-stricken people in 
Mysore moved Dr Palpu to tears and he spent 
his first salary of Rs 100/- to buy blankets for 
those who spent nights in public places without 
any shelter from biting cold. No doubt, his love 
for humanity won over the heart of Swamiji. He 
also helped the Valigar community there to form 
an association to fight for their birthrights. 

Dr Palpu wrote many articles in English 
newspapers underlining the dreadful customs 
in Kerala. ‘Treatment of Thiyas in Travancore’, 
a compilation of the memorandums that were 
submitted to the Travancore Government has 
become one of the authentic records of the hor- 
rible social situation which existed at that time. 

‘Malayali Memorial which was submitted 
to the Maharaja of Travancore in 1891 marked 
the beginning of the unified social effort of the 
backward classes. This mass petition in which 
Dr Palpu was the third signatory complained 
about the government officers who hailed from 
outside the state but grabbed a greater part of 
the jobs for their own community. A reply came 
from the government, but was very humiliating. 
It stated that since the Ezhavas were generally 
uneducated, it was better for them to do cultiva- 
tion, coir making, and toddy tapping than trying 
to get an education.° 

At this juncture, Dr Palpu’s efforts to find a 
lasting solution for this vexing problem led him 
to Swamiji, whose advice eventually brought 
him to Sri Narayana Guru. It is said that when 
Swamiji visited Mysore, the doctor had the rare 
opportunity of taking him personally around the 
city in a rickshaw.” 
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Dr Padmanabhan Palpu 


Swamiji reportedly asked Dr Palpu to ‘spiritu- 
alise and industrialise the masses’ and told him 
that spirituality was indispensable for any or- 
ganisation to be successful in India and to effect 
any change in society. Therefore, Dr Palpu had to 
find a saint from his own community. And that 
day came in 1895, when he discovered Sri Nara- 
yana Guru, a great spiritual personage from his 
own community. 


Sri Narayana Guru 


Sri Narayana Guru was born on 20 August 1856 
in avillage near Thiruvananthapuram to a family 
belonging to Ezhava caste. At the age of 21, he 
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SriNarayana Guru (1856-1928) 


went to central Travancore to learn from Raman 
Pillai Asan, a Sanskrit scholar who taught him 
Vedas, Upanishads, Sanskrit literature, and lo- 
gical rhetoric. He raised himself to the cultural 
heights of which even the higher castes were 
proud of. He then married but soon chose the 
life of a monk. 

Sri Narayana Guru travelled through Kerala 
and Tamil Nadu and met Chattambi Swami- 
kal, who introduced him to Ayyavu Swami. 
He was initiated into spiritual life by Ayyavu 
Swami and then practised hard austerities. In 
1888, he visited Aruvippuram where he conse- 
crated the idol of Shiva. This created an uproar 
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among the upper caste brahmins who ques- 
tioned Narayana Guru's right to consecrate 
the idol. His curt and witty reply to them was: 
“This is not a Brahmin Shiva but an Ezhava 
Shiva’ Thus, he became a trendsetter against 
casteism in Kerala. 

Garnering the support of all to stand against 
any evil is essential but strengthening oneself 
morally, culturally, and spiritually is all the 
more important. This was termed as ‘level- 
ling up’ by Swamiji to raise the lower strata to 
higher strata. Having accomplished this feat 
in his own life, Sri Narayana Guru became a 
spiritually enlightened person, the real sign of 
brahminhood. 

Now he turned his eyes outward and started 
acentre named as ‘Aruvippuram Vavootu Yogam’ 
for the educational, cultural, and spiritual ele- 
vation of the oppressed classes. This was re- 
named as Sree Narayana Dharma Paripalana 
Yogam (sNDP) in 1903 by Dr Palpu.* Viveko- 
dayam (‘Dawn of wisdom’) is a Malayalam lit- 
erary journal established in 1904 to voice the 
concerns of the underprivileged communities 
in Kerala. It was founded by Kumaran Asan, a 
poet, a social reformer, a disciple of Sri Nara- 
yana Guru, and the founder-secretary of the 
SNDP, who was inspired by the teachings of 
Swami Vivekananda. The journal’s name was a 
tribute to Swamiji.” 

Similar institutions sprang up all over Kerala 
by the efforts of the Guru. To fight an enemy 
wielding the sword, one should have a weapon. 
This was the idea of upliftment taken up by Sri 
Narayana Guru to equip the oppressed people 
with the man-making education envisaged by 
Swami Vivekananda. Therefore, the meeting 
of the Guru strengthened Dr Palpu’s cause. In 
this way, his efforts for the upliftment of the 
downtrodden was well-fortified with the edu- 
cational system started by Sri Narayana Guru. 
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Thus, the wish of Swamiji expressed to Dr Palpu 
was fulfilled at least in part. 


Nivedita’s Helping Hand 

Dr Palpu’s next move was to bring to the at- 
tention of the British Parliament the injust- 
ices done by the Travancore Government to 
the Ezhavas, and the difficulties they experi- 
enced in the social life in the state. It was no 
mere coincidence again that we find Swamiji’s 
aid coming to Dr Palpu through his woman dis- 
ciple. Swamiji was no more in this world then. 
Portraying the pitiable condition of his people, 
Dr Palpu secured a letter to this effect from 
Sister Nivedita, the Irish disciple of Swamiji. 
He sent Barrister G P Pillai with that letter to 
England to present his case to the British par- 
liament. When Dr Palpu himself went to Eng- 
land for higher studies, he obtained the support 
of Dadabhai Naoroji, a member of the Brit- 
ish Parliament, to raise this issue in the Par- 
liament. Also, a memorandum was sent to the 
State Secretary for India. All these combined 
efforts taken by the doctor began to reap results 
at home when the British Government began 
to enquire about the condition of the Ezhavas 
in the Kerala State. 


Braving the Tempest 


Dr Palpu maintained close contact with sev- 
eral national leaders like Sarojini Naidu. She 
praised him as a great revolutionary when some 
tried to label him as a communalist. 

The Mysore Government sent Dr Palpu to 
Europe to get trained in lymph production 
when he was at the Vaccine Institute. Dur- 
ing the outbreak of plague in 1898-99, which 
wiped out about 15,000 people, Dr Palpu with 
great courage, attended the plague affected 
people in Bangalore and worked arduously to 
contain the disease. As the Jail Superintendent, 
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he refused to execute two prisoners whom he 
considered innocent after he had gone through 
their cases. During this period, he manufac- 
tured many innovative products out of dis- 
carded trash. 


The Great Heart Departs 


Dr Palpu’s retirement from the service did not 
deter him from starting the ‘Malabar Economic 
Union’ and the proceeds from it were spent for 
the welfare of the poor. He breathed his last on 
25 January 1950, the day before India was to be- 
come a republic. Nataraja Guru, who established 
Sri Narayana Gurukulam, was the son of Dr 
Palpu and a disciple of Sti Narayana Guru." 
There are several institutions in India 
named after Dr Padmanabhan Palpu perpetu- 
ating his saga of service to our motherland. His 
spirit ignited many and now his community 
people don’t walk with fear but with pride and 
prosperity! NY 
(To be continued) 
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Vedanta in the Midwest 


Meera Alagaraja 


WAMI VIVEKANANDA'S dramatic success 
S: the World Parliament of Religions in 

1893 set the course for India’s political in- 
dependence from Britain. By this time, India had 
served the British empire for well over two cen- 
turies. She had forgotten her ideals and, as a re- 
sult, was ‘in a deep slumber’ having lost her way. 
India had to first regain her collective self-esteem 
and confidence. She was in search of her truth, 
and a place in a new and different world. Swami 
Vivekananda’s success in the West, therefore, be- 
came a significant turning point for India’s pol- 
itical, cultural, and spiritual destiny. If there was 
one speech that was successful in delivering hope 
to millions, and in restoring a sense of pride in 
national identity, Indians need to look no fur- 
ther than Swamiji’s well-known address at the 
opening of the Parliament of Religions. Recog- 
nising the implications of Swamiji’s success in the 
West, India willingly celebrated his return in 1897. 
These celebrations spurred the beginnings of a 
more inclusive national integration for India. 


Laying the Groundwork 


The West offered Swamiji a platform for con- 
veying India’s message of harmony of religions 
and universal tolerance. America in particular 
became a fertile ground for shaping the ideas. 
In India, Swamiji’s brother disciples and the 
followers of Sri Ramakrishna organised their spir- 
itual work and humanitarian efforts through the 
Ramakrishna Math and Mission. However, not 
much is known of how the important work he 
set in motion was carried forward in the West. 
Who were those brave souls, who emerged from 


his shining legacy to take up the difficult task of 
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continuing Swamiji’s work in the West? The full 
force of Swamiji’s initial work began in Ameri- 
ca’s Midwest. He lived in Chicago and travelled 
to several midwestern cities such as Des Moines, 
Wisconsin, and Memphis. The crossover appeal 
of his ideas extended beyond these cities in the 
American heartland. The export of spiritual ideas 
to the east (New York, Boston) and west coast 
(LA, San Francisco) presented different chal- 
lenges. However, the coastal cultures in the US 
permitted a greater and wider acceptance of Ve- 
dantic ideals. The Midwest was different, where 
people, in general, tend to stick with what they 
know and love. The focus on the Midwestis, there- 
fore, important to fully understand the broader 
impact of Swamiji’s message and work. As we shall 
see, cities such as St Louis, Indianapolis, Cincin- 
nati, Cleveland, and Louisville were influenced by 
Swamiji’s ideas even though there is no evidence 
that he had visited or travelled to these cities. 

Swamiji spent only a few years in the West, 
and his brilliant life was cut short in 1902. How 
then was it that Swamiji’s ideas were sustained in 
the Midwest even after his passing away? As we 
shall shortly see, one fearless disciple of Swamiji 
followed in his footsteps and was successful in 
building the edifice of Vedanta in America with 
great success. 


In Swamiji’s Footsteps 


Swami Paramananda, one of Swamiji’s youngest 
disciples, followed his footsteps and sustained 
the Vedanta movement in the Midwest. From 
the archives of print newspapers in the Midwest, 
we can gather information on Swami Paramanan- 
da’s visits to several cities. During the first few 
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decades of the 2oth century, Louisville, as well 
as Cincinnati and St Louis were important cul- 
tural centres where the exchange of ideas, new 
thoughts, and exposure to cultures occurred. The 
three cities formed a gateway so to speak, to more 
prominent cities like Los Angeles and San Fran- 
cisco on the west coast and linked Boston, New 
York, and others on the east coast. Exploring the 
impact of Vedanta in the three midwestern cit- 
ies, therefore, offers additional insights into the 
broader appeal of Vedanta in America. 

We have some information on Swamiji’s visits 
to the Midwest concerning his schedule and one 
lecture tour. However, very little is known of the 
many interactions that would have transpired be- 
tween him and folks in the Midwest during his 
lecture tour. We are, therefore, beholden to Swami 
Paramananda who followed Swamiji’s footsteps 
and continued the work of bringing Vedanta 
to a wider audience. Paramananda further es- 
tablished the groundbreaking work of Swami 
Thus, by understanding Paramananda’s work, we 
can examine the impact of Swamiji’s trailblazing 
work. Certainly, Vedanta was not limited to a few 
big American cities as one might presume. 

The descriptions of Swami Paramananda in 
midwestern newspapers were nothing short of 
interesting, to say the least. The descriptions 
are positive overall; however, their observations 
made a century ago are clearly dated, and amus- 
ing to read today. For example, the Courier Jour- 
nal, a newspaper based in Louisville thought it 
was fitting to mention Paramananda’s ‘nice cop- 
per colored skin’ and that his ‘eyes [were] shaped 
not unlike the almond!’ The newspaper went 
on to declare that even though Paramananda 
claimed to be middle-aged, he was not a day 
older than 22 years!’ (Sunday, 14 November 
1920). People at that time were also interested 
in spiritual practices as a way to advance their 
health and happiness. Event organisers did not 
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hold back in adver- 
tising the many ef- 
fects and benefits of 
Yoga and Vedanta. 
For instance, one 
advertisement for 
Paramananda’s talk 
claimed spirituality 
was a good antidote 
for ageing. Para- 
mananda’s natural 
charisma attracted 


hundreds of people 


N 


in Louisville and - 


other cities. Folks 
intuitively seemed 
to recognise the 
spiritual authority 
and influence of Vivekananda and Paramananda. 


A= 


Vedanta in the Midwest 


Paramananda’s lecture tours and speaking en- 
gagements indicate an intensely busy schedule of 
travel. Paramananda made multiple visits every 
year to the Midwest until his last publicly re- 
corded appearance in 1939, which occurred just 
before the outbreak of the Second World War. 
By 1932, the work had become so well established 
that multiple Midwestern cities had established 
Vedanta centres. These centres thrived on Para- 
mananda’s popularity and sustained the influence 
and impact of Swami Vivekananda. Paramananda 
was invited to speak at several venues including 
libraries, local places of worship, educational in- 
stitutions, as well as women’s and men’s clubs. 
These clubs and local societies offered opportun- 
ities for social gatherings, avenues for exchanging 
new ideas and community bonding. In these set- 
tings, Paramananda lectured on the broad, and 
inclusive ideas of Vedanta. The average audiences 
for these talks were about 100-250 which was 
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Swami Paramananda (1884-1940) 
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unusual, given that the topics under discussion 
concerned Eastern ideas and were not a part of 
the mainstream activities in America in general, 
and definitely not in the Midwest’ in particular. 
It is important to understand the context in 
which these meetings were occurring and the 
keen interest they evinced in the public. Interest 
in Hinduism was still uncommon in those times 
in smaller cities, even though Swamiji had laid 
the ground and foundation for Vedanta that cap- 
tured the interest of many Americans in 1893 
(Jackson, 1994).’ In many ways, Paramananda 
continued Swamiji’s message of encouraging 
people to recognise the larger unity under- 
girding human thought and life. Paramananda 
conveyed the central message of Vedanta that re- 
defined core values of Hinduism as Swamiji had 
done so successfully. Like Swamiji, Paramananda 
proclaimed God as the ‘common property of the 
whole human race’* and emphasised the import- 
ance of finding one’s own path in accordance 
with one’s religious convictions. The accept- 
ance of religious diversity and formalisation of 
interfaith dialogue in America can be traced to 
Vivekananda. Like Swamiji, Paramananda too 
interacted with authors, poets, politicians, jour- 
nalists, and regular folks. To better understand 
the impact of this Guru-Shisya partnership in 
the West, I turn the focus to Louisville, to take 
acloser look at the impact of Vedanta and Yoga. 


48 hours in Louisville 


Paramananda had a wonderful personality and an 
intuitive ability to mingle with lay audiences and 
establish fine rapport. A brief look at his packed 
schedule reveals that he had very little personal 
time. The talks he gave were on Vedanta and the 
titles were interesting, engaging, and dealt with 
themes concerning spirituality, happiness, and 
prosperity. A typical visit to Louisville involved 
one-on-one appointments or private interviews, 
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followed by classes, and public lectures all ac- 
complished in two days. Typically, Paramananda 
would arrive a day earlier; then deliver at least 3 
lectures in the next two days before leaving for his 
next destination. The lectures were enthusiast- 
ically received. Paramananda’s success was even 
more extraordinary as he had never attended col- 
lege and English was not his native language. 

As Paramananda recorded his daily schedule 
in a private diary, we have evidence of his worl 
and routine. For example, Paramananda would 
arrive on a Thursday evening to Louisville from 
Boston where he had established a thriving Ved- 
anta centre. He would deliver two lectures on 
Friday, typically at 11 am and 3 pm, and then fol- 
low up with a final lecture on Saturday at 11 am 
before catching the train to head to Los Ange- 
les where he had established another Vedanta 
centre.” In between the lectures, Paramananda 
would interact with his audiences. Many times, 
depending on his lecture commitments in St 
Louis and Cincinnati, Paramananda would de- 
liver all his lectures in Louisville in 48 hours be- 
fore heading to the West Coast for more lectures 
and more work. Publicity and outreach for talks 


were announced in leading print media, post- 
ers, and through various social clubs as was the 
case typical of the early 20th century. The enthu- 
siasm for Paramananda’s work and his appeal- 
ing personality drew thousands of people in the 
Midwest, and he had many followers who were 
in regular contact with him. Paramananda pub- 
lished a monthly magazine titled ‘The Message of 
the East and a cursory look at the membership 
list of Louisville for the magazine suggests that 
his influence was felt by many people in the city 
and the large followership he enjoyed in America. 
His spiritual centres in Los Angeles and Cohasset 
continue to thrive and carry forward the message 
of Vivekananda. His influence in India also led to 
the establishment of additional centres. 
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The 1920s in Feminism 

Like Swami Vivekananda, Swami Paramananda 
was an early advocate for women and believed 
in their role in politics, art, science, and reli- 
gion. Closely following the steps of Swamiji, 
Paramananda encouraged and created oppor- 
tunities for women to teach Vedanta in the 
West. Paramananda introduced Gayatri Devi, 
his niece and disciple, to the Vedanta frater- 
nity. Another prominent woman was Sister De- 
yamata who met Vivekananda in New York, and 
worked closely with Paramananda and admirers 
of Vedanta. Devamata developed close networks 
with other women who were involved in several 
progressive movements in the early 2oth-cen- 
tury racial integration, women’s rights, and the 
suffragette movement. 

For instance, Ellen Semple, a world-famous 
anthropogeographer was well known to Para- 
mananda and Sister Devamata.° Ellen conducted 
pioneering work in Kentucky and other parts 
of the world including India. She studied cul- 
tures, people, and their natural geography and 
was one of the first women recognised for her 
academic contributions in the field of geography. 
She was an excellent teacher and researcher and 
her classes were extremely popular with students. 
Ellen faced gender bias and was unable to secure 
a tenured professorship despite her pioneering 
contributions to the field of geography. Ellen 
Semple and other prominent women in the mid- 
west deeply involved with the suffragette move- 
ment were well known to Paramananda. It shows 
that Paramananda was involved with progressive 
issues throughout his spiritual work. 


Concluding Thoughts 


‘The history of yoga, meditation, and spiritu- 
ality coalesced with the progressive movement 
of the roaring twenties. Leaders involved in the 


World's Fair, especially those that shared a deep 
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connection with Swamiji and his trailblazing work 
renewed and sustained their interest in Vedanta 
through their connections with Paramananda. 
These networks flourished and ideals of Vedanta 
and Yoga freely diffused through interactions 
with hundreds of thousands of Americans whose 
paths crossed with Swamiji and Paramananda. 
In receiving Swamiji with an open mind and a 
wholehearted embrace of this newcomer, America 
enabled a crossover of spiritual ideas and values 
that continue to benefit the world even today. 
Swamiji gave the best years of his life to 
America. In turn, Paramananda fortified 
Swamiji’s work in America for another 35 years. 
Vivekananda’s deep influence lives on in the ways 
we discuss the value of meditation, yoga, spiritu- 
ality, and religion as we know it today. The global 
mainstream culture has appropriately expanded 
its vocabulary where Karma, Yoga, and Guru are 
common and familiar to one and all and appro- 
priated in daily conversations. In many ways, this 
cultural exchange and integration were made pos- 
sible because of the pioneering work of Swami 


Vivekananda and Swami Paramananda. oe 


References 


1. ‘Swami Paramananda of India’, The Courier-Jour- 
nal (Louisville, Kentucky). See <http://news- 
Papers.com> accessed on o9 December 2017. 

2. Personal communication with Reverend 
Mother Sudha Puri. 

3. Carl T Jackson, Vedanta for the West: The Rama- 
krishna Movement in the United States (Bloom- 
ington, US: Indiana University Press, 1994). 

4. ‘Swami Paramananda of India’, The Courier- 
Journal. 

5. Personal communication with Reverend 
Mother Sudha Puri. 

6. ‘Swamiji in Louisville’, Meera Alagaraja. Pra- 
buddha Bharata (September 2020). 


Acknowledgement 


I gratefully acknowledge the support of Reverend 
Mother Sudha Puri, Vedanta Center, Cohasset, 
Massachussets, USA. 


647 


48 


Stories of Vedanta Monks 


Swami Chetanananda 


(Continued from the previous issue) 


rackpore to inaugurate a youth camp of the 

Vivekananda Yuva Mahamandal. I was with 
him. Before the programme started, my father 
came and requested the swami to visit my pre- 
monastic home. Swami Gambhirananda did 
not know him. He said: ‘Do I know you? Why 
should I visit your place?’ Someone must have 
then mentioned to him that he was my father. 
So the swami called for me. I also asked him to 
grace my family home by visiting for just a few 
minutes. Swami Gambhirananda then said to 
my father: ‘I shall go on one condition: I shall 
not eat anything. He did go to our house after 
the programme. My mother offered him a plate 
full of sweets. He said: ‘I said earlier that I would 
not take anything.’ I insisted: ‘Maharaj, they are 
householders. Even the Master said that a monk 
visiting a householder should partake of some- 
thing for their welfare. Please drink a little water 
with a piece of sweet. He honoured my request, 
and then his driver polished off the rest of the 
sweets with great relish. 

In 1969, after our sannyasa initiation, one day 
Swamis Gambhirananda and Chidatmananda 


] n1968, Swami Gambhirananda went to Bar- 


came to Advaita Ashrama. Swami Gambhira- 
nanda said to me: ‘You have to start lecturing 
from now on. I have included your name in 
the list of possible speakers at the Mission OF 
fice’ ‘Maharaj, I do not like to give lectures’ I 
insisted. ‘Let me first build up my life and char- 
acter. Swami Gambhirananda said: ‘Whether 
you like it or not, I have included your name’ 
Then Swami Chidatmananda called me aside 
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and chided me mildly: “You do not know how 
to talk to the General Secretary. I kept quiet. He 
did not know that I had a very informal relation- 
ship with Swami Gambhirananda. He was my 
friend, philosopher, and guide. 

‘The following year it was decided that I would 
be sent to America. I returned from Mayavati in 
December of 1970. In 1971, Iwent to Belur Math 
on the birth anniversary of Swami Vivekananda. 
Swami Gambhirananda was pacing on the ver- 
anda of the old Mission Office. I bowed down 
before him. 

Swami Gambhirananda: ‘Listen, you have to 
go to Hollywood. Get ready. 

Myself: “This selection is wrong. There are so 
many learned, senior monks. Send one of them. 

Swami Gambhirananda: ‘If you are unable to 
go, then let me know. I shall convey that in the 
trustee meeting, 

I did not say anything further. Swami Nirva- 
nananda had proposed my name and told me not 
todecline. Later I heard that a few names were sent 
to Swami Prabhavananda, and he asked for me. 

On 27 May 1971, I travelled to Bombay with 
Swamis Gambhirananda and Nirvanananda, 
and from there departed for the US. 

Swami Gambhirananda said to me: ‘Have 
you consulted the almanac?’ 

I said: ‘No, Maharaj. 

Swami Gambhirananda: ‘You are going with- 
out looking at the almanac?’ 

I said: ‘Maharaj, I am going there to do the 
Master's work. If they do not like me, I shall 
come back.’ 
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On 31 May 1971, a gigantic bronze statue of 
Swamiji was dedicated at the Gateway of India 
in Bombay. Swami Hiranmayananda was then 
in charge of the Bombay centre. More than a 
hundred monks of our Order assembled on 
the occasion, including most of the trustees, 
and special programmes were held for several 
days. On 1 June I went to Moscow, then to 
Paris. There I ran into much inconvenience as 
I was unable to find Swami Vidyatmananda at 
the airport, and I ended up going to the resi- 
dence ofa gentleman from the Indian Embassy. 
Later Swami Vidyatmananda came and took 
me to the monastery in Gretz. After reaching 
London, I wrote to Swami Gambhirananda 
about my predicament in Paris. Then after fi- 
nally reaching Hollywood, I wrote to him on 12 
June 1971: ‘You have thrown me into the Pacific 
Ocean with my hands and feet tied. IfI want to 
survive, I must swim. I do not know what my 
fate will be’ 

He wrote back on 24 June: ‘I was a little con- 
cerned to learn from your first letter that you 
had some trouble right in the beginning, but I 
was happy to receive your second letter. I espe- 
cially enjoyed the last line: “I do not know what 
my fate will be.” Let me tell you: If you know 
everything from the beginning, then what about 
our doctrine that God is independent and not 
bound to anything? What is our philosophy? 
‘We might be tormented and persecuted, yet we 
will say: “Lord, you are very gracious. Thy will 
be done.” 

In the summer of 1972, Swami Gambhira- 
nanda was admitted to a hospital in Boston for 
eye surgery. An American brahmachari named 
Dhruva was appointed as his attendant. Dur- 
ing that time, I left Hollywood for a few days to 
visit him at the hospital. Dhruva used to read to 
the swami from The Gospel of Sri Ramakrishna 
in the morning and the Katha Upanishad in the 
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afternoon. Swami Gambhirananda would ex- 
pound on the Upanishadic verses while lying 
in bed with his eyes closed. On the first day of 
my visit, he sat up and said to Dhruva: ‘Give 
me my glasses. Let me see what a Westerner he 
has become’ (that is, was I wearing trousers, a 
coat, and a tie?). Then, sitting on his bed, he 
embraced me affectionately and blessed me. 
The next day, when Dhruva told him that I had 
arrived, he said: ‘Let me finish the verse, then 
we can talk” From him I learned how to hold 
on to God and Vedantic ideals, and to keep the 
mind on a higher plane in good days and bad, 
under all circumstances. Sri Shankaracharya says 
in Kaupina-Panchakam that an all-renouncing 
monk constantly derives pleasure from the Ve- 
dantic ideals; I have witnessed that in Swami 
Gambhirananda’s life. 

After Swami Gambhirananda recovered, he 
visited various Vedanta centres in the US. He 
came to Hollywood at the time of the worship 
of Divine Mother Kali. He gave talks at Hol- 
lywood and Santa Barbara. I used to stay in the 
room next to his. One day after supper, he said: 
‘Look, I do not know how to give a talk in this 
country. Plus, my eyesight is not well. You tell me 
some points and let me listen to some ideas.’ I re- 
sponded: ‘Maharaj, you are a scholar; you know 
what to say. You could perhaps say something 
on Vedanta and Swamiji’s ideas. Swami Prabha- 
vananda introduced him to the congregation, 
and he gave a beautiful talk. 

One evening we were having a conversation 
after supper. Somehow the topic of rules and 
regulations of the Order came up. 

Myself: ‘I do not like too many rules. If we 
bind religion with too many rules and regula- 
tions, then there will be stagnation; religion 
will not be able to thrive freely. One can- 
not bind the human heart with rules because 
human beings are not machines. Also, I have 
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heard that Swami Dhirananda once asked 
Swami Brahmananda [the first president of 
our Order] to make some rules and guidelines 
for the monks and novices. Swami Brahma- 
nanda said in reply: “Swamiji has already given 
us rules to follow. Instead of more rules, try to 
increase your love for each other.” 

Swami Gambhirananda: ‘Look, no organisa- 
tion can function without rules. Swamiji has said 
that we have to go through rules and regulations 
in order to ultimately go beyond them, 

He continued: ‘Listen to a story. One day it 
was raining heavily. A dry-fruit peddler from 
Kabul entered a Shiva temple and fell asleep 
while resting his feet up on the Shiva linga [the 
stone image of Lord Shiva]. Soon a devout brah- 
min entered the same temple for shelter. Acci- 
dentally, in the dark, his feet touched the image 
of Shiva. Immediately Shiva took a living form 
and came to punish the poor brahmin with a 
trident. The man cried out: “Lord, what is this? 
My feet touched your holy image only by acci- 
dent, and I also begged for forgiveness. There 
that unclean, stinking man is sleeping with his 
boots on your head, and you do not say anything 
to him!” Shiva said: “Look, this man does not 
know me and has no reverence for me. So I can- 
not take any action against him. But you know 
my greatness and you revere me; that is why I 
came to chastise you.” 

He meant that those who are humble and 
dedicated monks obey the rules of the Order, 
and those who are egotistic and undisciplined 
ignore the rules. 

One day I took the swami to Trabuco, which 
is sixty-five miles from Hollywood. He stayed 
there for a day or two. He expressed a desire 
to see the blue Pacific at Laguna Beach. Swami 
Gambhirananda, Swami Krishnananda, Dhruva, 
and I went together. By the time we reached the 
beach, the sun was just about to set, and the 
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scene was spectacular. Swami Gambhirananda 
wanted to touch the water of the Pacific. Sud- 
denly a wave dashed towards him and drenched 
his feet. Seeing his ochre dress, a passerby said: 
“Welcome to California!’ I said to the swami: 
“Maharaj, the Pacific Ocean took the dust of 
your feet’ Luckily, Swami Krishnananda had 
an extra pair of socks in his car, so the swami 
could change into dry socks. I took some photo- 
graphs that day and later sent them to Swami 
Gambhirananda at Belur Math. He wrote in 
reply: “The setting sun with setting Gambhi- 
rananda—a fine picture indeed. 

In 1977, when I went back to visit Belur Math 
for the first time since my arrival in the West, 
Swami Gambhirananda was the General Secre- 
tary. I used to take walks with him in the after- 
noon. I was quite free with him. One day I said: 
“Maharaj, for our work in the West, we need 
monks with three p's — pavitra (pure), pandit 
(learned), and premik (loving). Swami Atmas- 
thananda poked fun at me, saying: “You go to 
the monks’ quarters and see how many you get. 

Another day, I said: ‘Maharaj, Swamiji 
said: “The shadow of a big tree will not let the 
smaller trees grow up. I must go to make room.” 
Swami Gambhirananda replied: ‘Swamiji was 
a divine being. He is our ideal’ The follow- 
ing day Swami Gangeshananda told me that 
Swami Gambhirananda had resigned from the 
post of the General Secretary. He said that he 
was relinquishing his responsibilities due to 
his poor eyesight. However, at the earnest re- 
quest of Swami Bhuteshananda and other se- 
nior monks, he continued to do this job till 
the end of his term. Towards the end of 1977, 
he took leave for three months and went to 
Lucknow while Swami Vandanananda carried 
on his responsibilities. Upon his return, Swami 
Gambhirananda became one of the Vice-Presi- 
dents of the Order. oe 
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TRADITIONAL TALES 


Stories of Saints from Srimad Bhagavatam 


Narada — A Wandering Saint 


Arun Hariharan 


r This story about Narada’ birth and his previ- 
ous life was told by Narada himself to Vyasa. 

In his previous life, Narada was the son 

of a poor maid-servant. When he was a boy, he 
was sent to serve some wandering Yogis (ascetics). 
Narada did service to the sages and they were very 
kind to him. Daily, he would hear with rapt at- 
tention, the delightful stories of Sri Krishna from 
these sages. In the company of these holy men, 
and by hearing the Lord’s stories daily, Narada de- 
veloped great liking and devotion to the Lord and 
his mind got firmly established in Him. When 
the sages were about to depart, they imparted the 
most esoteric wisdom about the Lord to Narada. 
After the sages left, the boy continued to stay 
with his mother. One day, his mother died of 
snake bite. The boy had no other relations. He 
left home and went towards the north direction. 
After crossing cities, villages, mountains, and 
rivers, he reached a dense forest. There Narada sat 
under a Peepul tree and meditated on Sri Hari. 
After intensely meditating for a long time, the 
boy was blessed with a vision of the Lord in his 
heart for just a moment. The Lord told the boy: 
“Through the services you have rendered to the 
sages and by listening to My glories, your mind 
has been fixed on Me. In your next birth, you will 
attain the position of My own attendant. The 
thought you have fixed on Me shall never cease. 
In his next birth, Narada became the mind- 
born son of Brahma. Having been blessed by 
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Sri Hari with uninter- 
rupted remembrance 
of God, he moved 
about unhindered all 
over the three worlds, 
playing on the mu- 
sical instrument 
Veena given to him 
by the Lord Himself, 
and singing the Lord’s 
glories. 

It was on Narada’s 
advice that the great 
sage Vyasa composed 
Srimad Bhagavatam. 
Once, Vyasa felt a 
great feeling of de- 
pression coming over 
him. He thought: ‘I 
have studied and classified the Vedas and have 
written the Mahabharata which teaches Dharma 
to everyone. I have been blessed with uncom- 
mon knowledge. In spite of achieving all this, 
it appears that I have not realised my true na- 
ture (oneness with God). While Vyasa was sadly 
reflecting thus, Narada arrived at his Ashrama. 
Seeing Vyasa’s dejection, Narada asked him the 
reason. Vyasa told what was troubling his mind 
and requested Narada to point out a remedy. 

Narada advised Vyasa: ‘O Sage, although you 


have accomplished many great things, you have 
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Sage Narada Statue at Gokarneshwar 
Mahadev Temple Premises, 
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failed to sing adequately the glory of Sri Hari. 
Concentrate your mind and recall the great 
deeds and glory of the Lord. No evil can ever 
befall one who adores the lotus-feet of Sri Hari? 

Vyasa followed Narada’s advice and com- 
posed a great work recounting the exploits and 
glory of the Lord. It is thus that Srimad Bhaga- 
vatam came into being. This sacred work tells the 
stories of the Lord in His various incarnations. 
Especially, the Lord’s incarnation as Sri Krishna 
is dealt with in this great work at great length. 

The story was first told by Sri Hari Himself 
to Brahma. Later, Brahma narrated the story in 
brief to Narada, and also told him: ‘I have in- 
structed you the story of the exploits of the Lord 
in brief. You now expand upon it? Narada then 
narrated this divine story to Vyasa. In turn, Vyasa 
composed Srimad Bhagavatam and expounded 
it to his son Shuka. 

Sage Narada never stayed in one place. He was 
always roaming the three worlds. This was actu- 
ally the result of a curse received by Narada. Here 
is the story of how it happened. Daksha Prajapati 
was given the responsibility by Sri Hari of popu- 
lating the world by begetting children. Heeding 
the Lord's command, Daksha, through his wife 
Asikni (also known by the name Panchajani, as she 
was the daughter of Panchajana), begot ten thou- 
sand sons. Their father Daksha commanded them 
to go forth and increase the population of the 
world. However, Narada came along and gave an 
inspiring discourse to Daksha's sons about Moksha 
to be attained through God-realisation. Thus in- 
spired, the ten thousand sons of Daksha took to 
asceticism and turned away from the worldly life. 

Daksha was filled with sorrow at this. Con- 
soled by Brahma, he once again begot one thou- 
sand sons through Panchajani. He directed 
them to beget children. However, this time too, 
Narada filled their minds with a burning desire 
for realisation. Like their brothers before them, 
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these sons of Daksha too shunned the world and 
sought God-realisation alone. 

Angered by this, Daksha cursed Narada: ‘O 
wicked one, you are responsible for breaking the 
continuity of our race. I curse you that you will 
have no halt anywhere, and you will ever wander 
through the spheres. This curse was accepted 
cheerfully by Narada. It is on account of this 
curse that we find Narada turning up all of a sud- 
den where he is least expected! 

Tt was Narada who taught Dhruva the most 
sacred Dvddashakshari (twelve-syllabled) 
Mantra ‘Om Namo Bhavagate Vasudevaya’, and 
advised him to worship and meditate upon Sri 
Hari repeating this Mantra. Dhruva earned eter- 
nal renown and a unique place in the universe as 
the pole star by propitiating the Lord according 
to Narada’s advice. 

Have you ever wondered how the boy 
Prahlada—despite being born in the Asura 
(demonic) race, as the son of the evil Hiran- 
yakashipu—became one of Sri Hari’s greatest 
devotees? Again, we have Narada to thank for 
this. Once, Hiranyakashipu left for the Man- 
dara mountain to practise Tapas, austerities. 
Taking advantage of his absence, Indra and the 
other Devas attacked the Asuras. The fright- 
ened Asuras fled in all directions to save their 
lives. Indra seized Prahlada’s mother. Narada saw 
her trembling with fear and crying. Narada told 
Indra: ‘Let go of this innocent lady, who is an- 
other’s wife. Indra replied: ‘Our enemy Hiran- 
yakashipu's child is in her womb. Let her be in 
my captivity till the child is born. I shall then kill 
the infant to wipe out the Asura’s race’ 

Narada said: ‘O Indra, the child in her womb 
is not only sinless, but a great Bhakta, devotee 
of Lord Vishnu. He cannot be killed by you’ At 
these words of Narada, Indra released Prahlada’s 
mother with great respect and left her in the care 


of the sage. Narada told her: ‘My daughter, do 
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not be afraid. Stay in my Ashrama hermitage till 
your husband returns.’ She agreed and stayed in 
the Ashrama, serving the sage with utmost de- 
votion. The compassionate sage instructed her 
about Dharma (essence of religion, righteous- 
ness, and duty) and Jnana (pure wisdom). He 
taught her that unalloyed Bhakti (devotion) to 
Sri Hari is the highest duty and goal of human 
life. Prahlada was fortunate to hear this teaching 
by sage Narada even when he was in his mother’s 
womb, and it stayed in his memory ever since. 
We all know about the evil king Shishu- 
pala, who had nothing but abusive words for Sri 
Krishna. Sri Krishna had given a promise to Shi- 
shupala’s mother that He would forgive Shishu- 
pala’s abuses one hundred times. When Shishupala 
exceeded this number, the Lord put an end to the 
villain with his Sudarshana Chakra. Srimad Bhaga- 
vatam says that Shishupala attained Moksha, being 
absorbed in the Lord Himself: King Yudhishthira 
asked Narada in wonder: ‘How did this evil fel- 
low, who had been speaking vile words about the 
Lord all his life, attain Moksha by getting absorbed 
into the Lord?’ Narada explained that the Lord is 
so merciful, that as long as one fixes one’s mind 
on Him—whether through devotion or out of 
hatred, enmity, or even fear—one will attain ab- 
sorption in the Lord. The following two verses 
capture the essence of Narada’s explanation: 


IATS BORAT ATA Aa: | 

was aae feat TeACARAA TAT: 

Many persons have attained liberation simply 
by thinking of Sri Krishna with great attention 
and giving up sinful activities. It is no matter 
whether their thought is fixed on the Lord due 
to lusty desires, hatred, fear, affection, or devo- 
tion. (Bhagavata, 7.1.29) 


Thea. SAraeha FATA TA: | 

BAAN TA: SE AM TS VAT 

My dear King Yudhisthira, the Gopis always re- 
membered Sri Krishna through desire, Kathsa 
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through fear, Sigupala and other kings through 
envy, the Yadus through their familial relation 
ship with Krishna, you Pandavas through your 
great affection for Krishna, and we, the gen- 
eral devotees, through our devotion—all of 
them have obtained the mercy of Sri Krishna. 
(Bhagavata, 7.1.30) 


Many of us are familiar with the episode 
during Sri Krishna’s childhood when Yashoda 
ties him to a pestle as a punishment for being 
naughty. Once his mother’s back is turned, the 
child Krishna walks into the yard behind their 
house, dragging the pestle behind him. He passes 
between two Arjuna trees growing close to each 
other. The pestle gets stuck between the two trees. 
Sri Krishna tugs at the rope by which he is tied to 
the pestle, and lo!—both the trees get uprooted 
and fall to the ground with a mighty crash! 

Two beautiful youth emerge from the trees. 
They bow to Krishna saying: ‘Hail, O Lord, for 
redeeming us. We are two Yakshas, sons of Ku- 
bera, who were cursed for our sin by sage Narada, 
as a result of which we were turned into trees. 
Now we have been redeemed by You’ 

Here's how they came to be cursed by Narada. 
‘The two sons of Kubera—Nalakubara and Mani- 
griva by name—were vain and lustful. Once, 
under the influence of wine, these two were sport- 
ing and singing loudly in the most shameless man- 
ner in the river Mandakini. Narada happened to 
pass by, and saw them in this state. Mindless of the 
great sage’s presence, the two foolish brothers con- 
tinued with their shameful behaviour. Narada pro- 
nounced a curse on them for their own good: “You 
will be turned into trees and remain rooted to one 
spot for hundred celestial years. After that, you 
will be redeemed by Lord Vasudeva and acquire 
Bhakti (devotion)? In accordance with Narada’s 
words, the two of them spent hundred celestial 
years as trees, repenting their sinful ways, till they 
were redeemed by the Lord Krishna. oe 
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Environmental Concerns 
in Ancient Indian Texts 


Paromita Roy 


Ramakrishna Math and Rama- 
krishna Mission, PO. Belur Math, 
Dist. Howrah 711202, West Ben- 
gal, India. Website: breps://be- 
lurmath.org. 2014. 320 pp. 300. 
PB. ISBN 9789384425029. 


T. he postmodern and post structuralist times 
that we live in have opened up a floodgate for 
us to interpret and reconstruct the signifiers of 
all that is around us including the vast expanse 
of the natural world, replete with its flora and 
fauna, as a text that can be deconstructed and 
re-read with all the possibilities of the discourse 
of Différance. 

In the process, human beings, in their an- 
thropocentric overzealous arrogance born out 
ofa conceit in rationality and intelligence, have 
interpreted their own role as the omnipotent 
conqueror race, free to lord it over every aspect 
of the natural world. But as time wore on, and 
Nature began to lose her patience with the im- 
portunities of the immensely conceited creature, 
the world began showing signs of giving up on 
the human race. It is then that human beings, 
concerned in the face of the consequences of 
their maverick rashness, halted to think back 
at what Nature used to be and what they have 
reduced her to. It is then that they understood 
the need to repair the damage. So, the morbid 
anthropocentrism slowly started giving way to 
a more humane look at coexistence and cohab- 
itation with nature. It is then that ecocritical 
points of view started making the rounds. In- 
stitutions like the Association for the Study of 


654 


Literature and Environment (AsLE) began rack- 
ing their collective brains to figure out ways to 
set things right. Critics like William Rueckert, 
Cheryll Glotfelty, Raymond Williams, Law- 
rence Buell, and Ken Saro-Wiwa began to think 
up ecocriticism. 

It is exactly here, at this juncture, that one 
needs to locate the book, Environmental Concerns 
in Ancient Indian Texts by Paromita Roy. 

Roy analyses human being’s relationship with 
nature, right from the days of yore, to find out 
the differences between how the Orient and the 
Occident deal with the natural world. She posits 
the anthropocentrism of the Occident vis-a-vis 
the biocentrics of the Orient. Roy culls from the 
Bible to drive home her point that subtle factors 
are there latent in the religious iconography of 
Christianity that insinuate and therefore, endorse 
a human being’s destructive ‘dominion’ over na- 
ture—a motif that sets the idea of human as a ‘bi- 
otic citizen’ on its head. 

The author, in elaborating on her moot 
clou, talks of the Norwegian philosopher Arne 
Naess and her work about the environment in 
her concept of ‘ecosophy T’. Roy cites Naess 
in stating that the impending gloom of envir- 
onmental disaster can be dispelled only if our 
personal practices join forces with the social 
ones. Here the difference between the anthro- 
pocentric Shallow Ecological outlook and Deep 
Ecological outlook that talked of the ‘relational, 
total-field image’ in 1973, is held up. Roy em- 
phasises that human should be a part of the nat- 
ural world rather than lusting after a separate 
state of existence. 

‘The book is spanned out thoughtfully into six 
chapters after the Introduction that sets the tone 
of the subject matter of the book. 

Chapter 1 titled “Ecological Concerns in the 
Vedic Tradition’, probes into the hymns of the 
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Vedas, to elaborate on the Vedic practice of dei- 
fication of nature. The chapter also iterates how 
this reverence for nature was not born out of 
fear but from a very positive attitude towards 
nature. The chapter then goes on to elaborate 
on the worship of natural objects like Sérya or 
the sun, Agni or Fire, Prthivi or the Earth, Vayu 
or air, Rudra, the father of the Storm Gods or 
Maruts, and Dyavaprthivi or the union of the 
Earth and the Sky. 

Chapter 2 titled “Towards Ecocentrism away 
from Egocentrism in the Upanisads’ deals with 
the quintessence of spiritual unity that permeate 
all caste, creed, and religion. The chapter talks 
of the philosophy of Atma Jnana or Self-Knowl- 
edge preached in the Upanisads, alongside the 
awareness about the vyavabdrika jagat or phe- 
nomenal world. 

Chapter 3 titled ‘Environmental Manage- 
ment in Manusamita and Yajnnavalkyasambhita’, 
pans on the awareness about the environment 
in Manusambita as well as Yajnavalkyasambita. 
This chapter, divided into two sections, ‘En- 
vironmental management in Manusambita’ 
and ‘Environmental management in 
Yajnavalkyasamhita’, provides an interesting 
discussion on the various punishments men- 
tioned in both the Sambitds for harming and 
destroying nature’s reserves, followed along 
with an enumeration of the different law codes 
mentioned in the Sambitds for the care of the 
non-human world. 

Chapter 4 titled ‘State Policy on Environ- 
mental Protection in Arthasastra’, speaks of 
Kautilya’s plans for the protection of natural 
resources through earnest suggestions for car- 
ing about the natural environment. The chapter, 
spanning across a number of sections, elaborates 
on care about land, forest produce, animal welfare, 
wasteland management as well as civic amenities 
as spoken of in the Arthasastra. 

Chapter 5 titled ‘Environmental Con- 
cerns in the Epics’, dwells on several incidents 
from Aranyakanda and Adikanda or Balakanda 
in the Ramayana as well as from Vanaparva, 
Santiparva, Udyogaparva, and Anugasanaparva 
in the Mahabharata to underline how the epics 
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emphasise the preservation of the non-human 
world and the Pavicamahdabhitas (the five basic 
elements). 

Chapter 6, titled “Ecological Concerns in the 
Jain and the Buddhist texts’, explores the phil- 
osophy of the great seers like Lord Mahavira and 
the Buddha that endorses a peaceful co-existence 
of all living creatures. The chapter has two sec- 
tions. The first takes a look at the Jain outlook to- 
wards nature and environment, while the second 
examines the Buddhist approach. 

‘The book comes to a close with a well-rounded 
off conclusion, where the author reiterates her 
point that the rich Indian tradition was already 
replete with extremely environment-friendly 
ways and conventions that vouched for a very 
conscientious Environmental Ethics. 

Paromita Roy began the overtures of this book 
as her PhD thesis submitted to the University of 
Calcutta. Roy was awarded her Ph.D. degree on 
this. All the hard work that went into her the- 
sis gets encapsulated in the form of this book, 
Environmental Concerns in Ancient Indian Texts, 
which, significantly enough, was published by 
Ramakrishna Math and Ramakrishna Mission on 
Swami Vivekananda’s 150th birth anniversary as 
a part of Ramakrishna Mission’s Sustained Value 
Education Programmes. 

‘The book, which comes with a wonderfully 
worded Foreword by Swami Suhitananda, the 
then General Secretary of the Ramakrishna Mis- 
sion, makes for a great read. The book mirrors a 
lot of hard work and intense dedication on the 
part of the author, thereby exuding an enormous 
amount of potential to change mindsets and egg 
the human consciousness towards an eco-friend- 
lier ontology. More than anything else, what 
stands out as acommendable factor is the earnest 
showcasing of the rich and loaded tradition of 
India as far as ecological consciousness is con- 
cerned, thereby positing a contrapuntal reading 
of the Western views on the matter. 

Prof. (Dr) Aparajita Hazra 

Professor, DHWU 

Formerly, Dean of Arts and Head, Dept of English, 
Director, Centre for Foreign Language Studies, 
SKB University, West Bengal 
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study of the past is an attempt to trace human 
development by recording and interpreting 
events of human experience in an evolutionary- 
chronological sequence. But these interpretations 
of human activity somehow become convincingly 
real. It is often forgotten that these are only con- 
ceptual interpretations of events, known rather 
fragmentarily or partially; and this, too, limited 
by specific viewpoints. In being unconscious 
of such limitations, the outpourings of these 
studies into the overall educational system con- 
tinue to reinforce a fragmentary view of human 
experience. The given area is linked to a deeper 
examination of the way we know, acquire and 
interpret knowledge in general. This means, as is 
well known by philosophers, to look deeply into 
that epistemology of the knowledge of the past 
which is governed by one’s perpetual, concep- 
tual and metaphysical notions. History, for ex- 
ample, is commonly believed to be a set of facts 
which one simply puts in order, by some accepted 
cannons of knowledge, as if it were an ‘objective’ 
viewpoint. But is this really so? All perceptions of 
past events are from the point of view of the ex- 
istential present. The viewer and what is viewed 
are inextricably bound to each other. The notion 
of ‘objective’ or detached history, in fact of any 
knowledge, especially in the historical and social 
sciences, is a misleading notion. All ideas are con- 
tinuously changing in terms of the overall growth 
of knowledge in general. 

Thus, historical knowledge is continuously 
being rewritten in terms of our present percep- 
tions, of how we want to mould the contemporary 
society. In fact, this is how a study of the past 
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is frequently used to justify each social group's, 
or nation’s, political and economic demands. A 
study of the past plays a very crucial role in con- 
temporary society since all ideological-polit- 
ical movements, whether conservative or liberal, 
use—and more often distort—historical evidence. 
History thus becomes a kind of contemporary 
mythology. To give a very simple example, the 
1857 event has been variously called; an army 
‘mutiny’ if one happens to be British. We leave 
aside the fact of what actually may have happened 
since the event itself has many testimonies and 
evidences which are incorporated variously by 
histories themselves. 

Again, a general notion is that a group of 
people, whether a small or a large entity as a na- 
tion—which itself is a concept—has a single his- 
tory. But it is obvious that there is no single history 
since each group tends to view a particular event 
from its own viewpoint. In fact, even within a 
single more or less homogeneous group, whether 
this is a linguistic or social group, the same event 
is incorporated and interpreted in different ways. 
‘The historian may claim that it takes all this into 
account to produce a composite and objective 
description. But this arises again from an idea of 
current state of perceptions of reality in general 
and historical research methodology which may 
change at any time—however sound these may 
appear for the moment. Moreover, these methods 
are inseparable from a comprehension and inter- 
pretation of the past event itself, that is, the past 
events create the present notions as well. Human 
perception and human action within the framework 


of consciousness are inseparable. oS 
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Prabuddha Bharata, which has completed its 
125th year, has now been included in the ‘uec- 
CARE List’ of journals. All the journals in the 
Care (Consortium for Academic Research and 
Ethics) list created by University Grants Com- 
mission (UGC) are regarded as quality journals 
or reputed journals. 


Headquarters 


The pandemic-related lockdown restrictions in 
Belur Math were briefly lifted on Guru Purnima 
(24 July), thereby allowing devotees to visit the 
temples on that sacred day. A total of 1,500 de- 
votees had darshan on that day. Benedictory mes- 
sages of Srimat Swami Smarananandaji Maharaj, 
President, Ramakrishna Math and Ramakrishna 
Mission, and Swamis Gautamanandaji, Prab- 
hanandaji and Suhitanandaji, Vice-Presidents, 
Ramakrishna Math and Ramakrishna Mission, 
and discourses and bhajans were telecast on the 
Belur Math YouTube channel. 

Ms. Patti Hoffman, US Consul General in 
Kolkata, visited Belur Math on 3 July. 


News of Branch Centres (in India) 


Nandananda Bhavan (staff quarters) at 
Ramakrishna Math and Ramakrishna Mission, 
Rajamahendravaram was inaugurated on 10 July. 

Ramakrishna Mission Vidyamandira(Emrs), 
Jhargram centre dedicated its new monks’ quar- 
ters on 12 July, the sacred Ratha Yatra day. 

‘The newly built annexe to the school building 
of Blind Boys’ Academy of Ramakrishna Mis- 
sion Ashrama, Narendrapur was opened on 12 
July by screening a pre-recorded video message 
from Swami Suvirananda, General Secretary, 
Ramakrishna Math and Ramakrishna Mission. 

The new English-medium school ‘Viveka- 
nanda Vidyalaya on the Nagachi campus of 
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Ramakrishna Math, ~ 
Ramanathapuram was 
inaugurated on 16 July. 
The messages from Re- 
vered President Maharaj 
and others were read out 
on the occasion. 

On the initiative of 
Ramakrishna Kutir, Al- 
mora, a statue of Swami 
Vivekananda was in- = 
stalled at the Government 
Inter College, Almora, 
where Swamiji had de- 
livered two lectures in 
July 1897. The statue was 
unveiled on 23 July. 

The following Union Ministers visited 
Ramakrishna Mission, New Delhi: Dr. Sub- 
has Sarkar, Minister of State for Education, on 
23 July; Smt. Nirmala Sitharaman, Finance Min- 
ister, on 24 July; and Mr. John Barla, Minister of 
State for Minority Affairs, on 25 July. 

Sri Amit Shah, Union Home Minister, visited 
Ramakrishna Mission Ashrama, Sohra, Cher- 
rapunjee on 25 July. 

In the grading of Industrial Training Insti- 
tutes (ITIs) conducted by the Ministry of Skill 
Development and Entrepreneurship, Govern- 
ment of India, the ITI of Ramakrishna Math 
and Ramakrishna Mission, Viveknagar, Agar- 
tala, secured the highest grade at the state level. 


j 


Relief 


Yaas Cyclone Relief; West Bengal: (a) Bel- 
gharia centre distributed 900 kg pulses, 450 kg 
soya chunks, 1,800 kg onions, 900 litres cooking 
oil, 900 kg salt, 200 kg assorted spices, 900 kg 
sugar, 900 packets of biscuits, 1,800 bars of soap, 
78 kg detergent powder, 1,300 saris, 1,300 lun- 
gis, and 400 solar lanterns among 1,300 affected 
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Newly installed statue of Swamiji at 
Government Inter College, Almora 
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families in North 24 Parganas, South 24 Parga- 
nas, and Howrah districts from 5 to 18 July. (b) 
Manasadwip centre distributed 940 kg rice, 960 
g pulses, 59 kg soya chunks, 610 kg potatoes, 
430 litres cooking oil, 390 kg salt, 59 kg assorted 
spices, 30 kg puffed rice (muri), 296 packets of 
biscuits, 350 bars of soap, 1,490 saris, 1,490 lun- 
gis, 1.490 towels, and 471 tarpaulins in Sagar Is- 
lands from 30 June to 10 July. 

Flood Relief: West Bengal: Incessant rains 
lashed some parts of Paschim Medinipur dis- 
trict in June causing inundation. Garbeta centre 
served 1,200 kg rice, 1,200 kg pulses, 210 kg soya 
chunks, 600 litres cooking oil, 600 kg salt, 180 
gassorted spices, 600 kg sugar, 120 kg tea leaves, 
120 kg milk powder, 300 kg detergent powder, 
1,200 bars of soap, and 200 tarpaulins among 
800 affected families in 16 villages of Garbeta 
Land II blocks of Paschim Medinipur district 
from 29 June to 4 July. 

Distress Relief: (a) Jalpaiguri centre distrib- 
uted 75 saris on 19 July. (b) Vrindaban centre 
distributed 500 kg rice, 500 kg flour, 100 kg 
pulses, 100 litres cooking oil, 10 kg turmeric 
powder, 50 kg sugar, 20 kg milk powder, 10 kg 
tea leaves, 100 bars of bathing soap and 100 bars 
of washing soap on 31 May. 

Disturbance Relief: South Africa: Several 
parts of the country witnessed large-scale arson 
and looting in July. Our centres in South Africa 
conducted the following relief operations to bring 
succour to people who were already reeling from 
the Covid pandemic. (a) Durban centre, along 
with its sub-centres, distributed 190 kg rice, 102 
kg samp, 147 kg maize meal, 147 kg cake flour, 11 
kg pulses, 69 kg sugar beans, 50 kg porridge, 5.4 
kg macaroni, 196 canned beans, 132 baked beans, 
132 canned sugar beans, 49 litres cooking oil, 50 
kg salt, 200 loaves of bread, 84 boxes of noodles, 
17 packets of soup, 44 cans ofjam, 4,450 tea bags, 
84 kg sugar, 133 litres milk, assorted fruits and 
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vegetables, 213 bars of washing soap, 56 bars of 
bathing soap, and 4.4 tubes of toothpaste among 
250 affected families in South Africa in July. The 
centre also served meals to 3720 people and distrib- 
uted clothes, blankets and other necessities among 
182 people in July. (b) Phoenix centre, along with 
its Johannesburg sub-centre, distributed 3,370 kg 
rice, 1,105 kg maize meal, 376 kg fortified cereals, 
3300 kg pulses, 7,217 kg assorted vegetables, 200 
kg assorted spices, 950 kg salt, 1,478 litres cooking 
oil, 1,196 cans of tinned food, 200 loaves of bread, 
6,468 breakfast cereal sachets, 150 breakfast cakes, 
36 packets of snacks, 150 kg noodles, 85 kg soup 
powder, 52,000 tea bags, 654 litres milk, 1260 kg 
sugar, 900 matchboxes, 450 tubes of toothpaste, 
900 bars of soap, 504 adult napkins, and 1,750 li- 
tres detergent in July. The centre also provided a 
litre of milk and a loaf of bread each to 14 families 
thrice a week, and LP gas cylinders to 13 families. 
Further, the centre distributed 2 wheelchairs and 
provided medical care to patients. 

Giclone Rehabilitation: West Bengal: (a) Asa 
part of the Cyclone Bulbul rehabilitation project 
conducted between 19 December 2019 and 25 July 
2021, Belgharia centre constructed 18 two-room 
houses, 1 building for coaching centre and 38 wash- 
rooms in the Sundarbans area of South 24 Parga- 
nas district, and provided building materials for 
the construction of four houses there. (b) Asa part 
of the Cyclone Amphan rehabilitation project, 
Manasadwip centre provided 40 bags of cement, 
62 iron bars, 10 kg binding wire, 1,000 bricks, 140 
cubic feet stone, 240 cubic feet red sand, and 100 
cubic feet white sand toa poor person in Manasa- 
dwip on 28 June to reconstruct his house. 


Values Education and Youth Programmes 
Ramakrishna Mission, New Delhi conducted 
1 online workshops on values education from 28 
June to 17 July. In all, 770 teachers and parents 


attended these programmes. of 
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New Released Pooks 


facentare-cate: 


Vivekananda-Smrtih 
A Code of Law for the Modern Age 


EDITOR: SWAMI KRITARTHANANDA 


Vivekananda Smrtih—A Code of Law for the Modern 

Age—is a well-researched compilation of Swami 

Vivekananda’s ideas on national, social, spiritual, 

religious, and humanistic issues, classified under 

sixteen chapters. Swamiji’s ideas have been rendered 

Pages: 1172 | Price: 1200 into sian sepia pa ie eon — 
Packing & Postage: 140 ae les of law, like the Manu Smrtih and Yajnavalkya 


Writings of 
<4 Swami Atulananda 


CoMPILED & EDITED BY 
SWAMI MADHURANANDA 


Writings of Swami Atulananda is a compilation of 
selected articles written by Swami Atulananda and 
published in Prabuddha Bharata, the monthly magazine 
of the Ramakrishna Order. In this book readers will be 
able to get a glimpse of Swami Atulananda’s insightful 
mind as he shares his ideas on various spiritual topics. 
These topics are extremely useful both for spiritual 

Pages: 328 | Price: € 250 aspirants as well as for beginners who are curious to 
Packing & Postage: & 70 know about spiritual life. 


Please write to: 
ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 
Phones: +91-7439664481, 7603067067 Email: mail@advaitaashrama.org 


B.E. _- Aeronautical Engineering 
B.E. _- Automobile Engineering 

B.E. _ - Civil Engineering 

B.E.  - Computer Science and Engineering 

B.E. _ - Electrical and Electronics Engineering 

BE. - Electronics and Communication Engineering 
B.E. _ - Electronics and Instrumentation Engineering 
B.E. _ - Mechanical Engineering 

B.E.  - Mechatronics Engineering 


B.Tech. - Bio-Technology 
B.Tech, - Information Technology 
B.Tech. - Textile Technology 
B.Tech. - Fashion Technology 


Character 
s Life 


KUMARAGURU COLLEGE OF TECHNOLOGY 
is a premier Educational institution in South India, 
offering high quality Engineering and Management 
Education for the past three decades. KCT was 
founded with the vision to create transformation 
in India through Technical Education. Spread over 
a campus area of 150 Acres, the college has over 
5,600 exemplary students, Excellent Academic & 
Research ambience, state of the art infrastructure 


& amenities, collaborations with 8 foreign univer- 
ME - Applied Electronics 

ME - CAD/CAM 

ME - Communication Systems 

M.E — - Computer Science and Engineering 
ME - Energy Engineering 

ME - Embedded systems 

ME - Industrial Engineering 

M.E _ - Power Electronics and Drives 

M.E _ - Structural Engineering 

M.Tech - Bio Technology A ¥ 
MTech - Apparel Technology and Management CEAD - Center of Excellence in Advanced 
Textile Technology Design was established to bring “SCIENCE TO 
ENGINEERING” culture using “HIGH 
PERFORMANCE COMPUTING” and address 
the technological needs for the country through 


quality education and training, 


sities, experienced and committed faculties are 
the other unique features of this institution. KCT 
STPI-IT PARK ~ is functioning under the STPI 
umbrella with 2,00,000 sq.ft. of space. A record 
placement history in reputed Multinational and Na~ 
tional Companies is a live testimony to the quality 
of education that is imparted at KCT. 


MCA _ - Master of Computer Applications 
MBA - Master of Business Administration 


* Bio-Technology * Chemistry * Civil Engineering 

* Computer Science and Engineering iat 
* Master of Business Administration Mechanical Engineering Technology Incubation Center that aims at people 
* Mechatronics Engineering « Textile Technology working on their ideas to see it as a product. 

* Electronics and Communication Engineering 


- Is a KCT Student's Initiative - 


KUMARAGURU 


college of technology 
character is life 
Aerob ATE ar ie este y NCO 0-208 


Coimbatore - 641049 Tamil Nadu INDIA 

Tel : +91 422 266 11 00 | Fax : +91 422 266 94 06 
info@kct.ac.in / www.kct.ac.in 
https://www.facebook.com/KCT.edu 
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New Arefeased Rooks 
THE STORY OF 
INDIA-JAPAN RELATIONSHIP 


SWAMI VIVEKANANDA & OKAKURA TENSHIN, 
THE MODERN ERA PIONEERS 


SWAMI MEDHASANANDA 


‘The Story of India-Japan Relationship by Swami Medhasananda, head of the 
Vedanta Society of Japan, explores with great detail the friendship between 
Swami Vivekananda and Okakura Tenshin, including their meetings and 
mutual influences. 

Swami Vivekananda was a staunch admirer of Japan for various reasons,| 
and so was Okakura an ardent admirer of India. The study of their chemistry 
makes for an illuminating understanding of Indo-Japan relationship, 
especially in the nineteenth and early twenticth-century contexts. 


SHIVAJI 
aaa ‘ THE G REAT subieas Vive eee DA 


Shivaji was one of those national leaders whose stature can be compared 
with only a few in human history. His name evokes in us the spirit of valour, 
fearlessness, and energy, and above all, love for one’s Motherland and 
Dharma. Swami Vivekananda had great admiration for him. His legacy as 
an ideal human being, an ideal king, a relentless nation-builder, and an ideal 
servant of his subjects will inspire generations of humanity to come. Deeply 
rooted in his own Dharma, and yet with widest sympathies for other religions, 

Pages: 104 | Price: & 45 he was duty bound to protect his Dharma against the onslaughts of bigoted 

Packing & Postage: & 50 invaders. This was the striking feature of his character. He became a legend 
during his lifetime, and this legend keeps growing, even after three centuries. 
Shivaji the Great presents to us Swami Vivekananda’s views about this great 
national leader. Advaita Ashrama is pleased to bring out this book and hope 
that it will inspire the youth of today with pride in their motherland. 


NATION BUILDING THROUGH 
CHARACTER BUILDING 
SWAMI VIVEKANANDA 


Renunciation and service are the twin ideals of India. A strong character is 

built on the foundation of the spirit of RENUNCIATION and SERVICE. 

Ata timewhen India is makinga place for herself on the global stage, 

nothing can be more relevant and necessary than Swami Vivekananda’s 

words of inspiration to dedicate one’s life for the cause of one’s Motherland 

Pages: 80| Price:% 30 through the building of a strong character. This book presents the lucid 

Packing & Postage: 50 © words of Swami Vivekananda on these two fundamental concepts and will 
surely inspire the youth. 


Pages: 512 | Price: € 400 
Packing & Postage: & 75 


Please write to: 
ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 
Phones: +91-7439664481, 7603067067 Email: mail@advaitaashrama.org 


; * D. Ghosh- 9874495450, 8777060675 
B® . s. palit- 967479068 « D. Dutta- 9830161569 | 
ee - 


SIRI RAMAUNIRIISISUNA\ 8 
SIEZARAINAUM\ 


¢ Electrical & Fire monitoring system engineers. 

¢ Consultant and Government licenced Engineers 

« Engaged in the electrification of National Capital Region 
(Delhi Under BSES Rajdhani and Yamuna Power Ltd & 
Greater Noida under Noida Power Company Ltd) 


Registered Office: Corporate Branch: 2 
4/24 Siraj Ud | {Top Floor): 
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Advaita Ashrama AUDIOBOOKS 
are available at Google PlayStore 
>» Google Play advaita ashrama and audiobook 


cach ma 
Shop Audiobooks 


PRS OF Te 


MIND 


“Search "Advaita Ashrama and audiobook’ in Google Play Store Books Category 


Advaita Ashrama EBOOKS 
are available at Amazon Kindle and Google Play Store. 
Purchase links are available at our website: 
https: //ebooks.advaitaashrama.org 


é Advaita Ashrama chooks 


Filter by Language 


JS 
( ’ : Seeerong 
Sri Ramakrishna the Great Master \ 
Swami Saradananda / Tr. Jagadananda € 
This book is the most comprehensive, authentic and critical estimate of the 
life, sadhana, and teachings of Sri Ramakrishna. It is an English translation of 
Sri Sri Ramakrishna Lila-prasanga written in Bengali by Swami Saradananda, 
a direct disciple of Sri Ramakrishna and who is deemed an authority both asa 
philosopher and asa biographer. His biographical narrative of Sri Ramakrishna 


Volume 1 is based on his firsthand observations, assiduous collection of material from 
Pages 788 | Price%200 different authentic sources, and patient sifting of evidence. Known for his vast 
Volume 2 erudition, spirit of rational enquiry and far-reaching spiritual achievements, 


Pages 688 | Price % 225 he has interspersed the narrative with lucid interpretations of various religious 
cults, mysticism, philosophy, and intricate problems connected with the — 
theory and practice of religion. 


Translated faithfully into English by Swami Jagadananda, who was a disciple of the Holy Mother, this 
book may be ranked as one of the best specimens in hagiographic literature. The book also contains a 
chronology of important events in the life of Sri Ramakrishna, his horoscope, and a short but beautiful 
article by Swami Nirvedananda on the book and its author. This firsthand, authentic book is a must- 
read for everyone who wishes to know about and contemplate on the life of Sri Ramakrishna. 


) First Meetings with Sri Ramakrishna 
»)) Swami Prabhananda 


This book is the study of spiritual conversions and transformations which Sri 
Ramakrishna effected in the lives of people of different types who came in touch with 
him, especially during their very first meetings. Swami Prabhananda, the author of 
this work, has provided a great deal of new information on these personalities besides, . 45.4 
furnishing numerous references and extensive quotations in the footnotes. The book Price % 60 
will present to the readers many interesting glimpses of the variety of charming ways 
in which Sri Ramakrishna responded to the spiritual needs of those who approached him sincerely. 


va 


Journeys with Ramakrishna NU 
Swami Prabhananda « | 


This book is a well-researched account of Sri Ramakrishna’ pilgrimages to 
Kashi, Vrindavan, Navadvip and other places. Swami Prabhananda, the author 
of this volume, has presented a lucid narrative of these pilgrimages with valuable 
illustrations and photographs. The wonderful radiant images which the author stirs 
up in the narrative will help the readers contemplate on the blissful personality of Sri 
Ramakrishna and kindle joy in their hearts. 
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We want to lead mankind to the place 
where there is neither the Vedas, nor 
the Bible, nor the Koran; yet this has 
to be done by harmonising the Vedas, 
the Bible and the Koran. 


Mankind ought to be taught 

that religions are but the varied 
expressions of THE RELIGION, 
which is Oneness, so that each may 
choose the path that suits him best. 


Swami Vivekananda 


ale 


@ 
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Spiritual Book Store 
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collection of 
)oks and multimedia 


© #76, 16" Cross, Off Margosa Road 
Malleswaram, Bangalore 560 055. 


‘www.eganesha.in “You cannot believe in God 


until you believe in yourself” 


Our Publications 
Sri Ramakrishna Paramahamsa Swami Ishwarananda Giri 
Swami Vivekananda Swami Sivananda 
Sri Ramana Maharshi HH Swami Abhinava Vidyatheertha 
Guruji Viswanath see Sri Jiddu Krishnamurthi 
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Swami Ramdas Spitvo! Book Store Sri Shirdi Sai Baba la 
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Sri Ramakrishna’s visit 
to M’s Rented Home | 


I early April 1884, on account of trouble 
in the family, M. had rented a house in 
Shyampukur near his school, his father and 
brothers continuing to live in the ancestral 
home. But Sri Ramakrishna wanted him to 
return to his own home, since a joint family 
affords many advantages to one leading a 
religious life. Once or twice the Master had 
spoken to M. to this effect, but unfortunately 
he had not yet returned to his family. Sri 
Ramakrishna referred to the matter again: 
“Tell me that you are going to your ancestral 
home.” M: “I can never persuade myself to 
enter that place.” MASTER: “Why? Your father 
is making over the whole house.” M: “I have 
suffered too much there. | can by no means 


make up my mind to go there.” MASTER: 
“Whom do you fear?” M: “All of them.” 
Henceforward, Sri Thakur would 


occasionally poke M for living in a separate 
home from his parents and other family 
members. On May 24, 1884, while speaking 
with a newcomer named Banerji, Thakur 
pointed to M and told Banerji, “He also lives in 
a separate house. You two will get along very 
well.” However, one year later, Thakur would 
again rejoice when M told him that he had 
moved back to his ancestral home: “Since last 
Sunday | have been living at our house with 
my parents.” MASTER: “You have done well. 
It will be convenient for you to live at home. 
Since your parents live there, you won't have 
to worry so much about the family.” 


In loving memory of Dr. Rina 


PILGRIM'S GUIDE 
TO THE HOLY TRIO 
IN KOLKATA 
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Front view of M's rented Home today 


Sri Ramakrishna visited M’s rented home 
on a few occasions. When he would visit, Sri 
Thakur would be entertained in the ground 
floor room. Today the room is occupied by a 
tenant who is also a devotee. 

On one occasion, M’s two young girls, 
ages 9 and 10, sang several songs about the 
Divine Mother to Sri Thakur. The Master was 
very much pleased with their songs. However, 
Thakur also warned M to not let his girls sing in 
public : “Don't teach the girls any more songs. 
It is different if they sing spontaneously. But 
they will lose their modesty by singing before 
anyone and everyone. It is very necessary for 
women to be modest.” 

Another time, Sri Thakur had come here 
from Dakshineswar and had_ instructed 
Purna on prayers. As this rented home was 
located next to the Shyampukur Metropolitan 
Institute where M was Headmaster, it was 
convenient for M's students to meet Thakur 
here. The rented home is located at 4 Telipara 
Lane, Shyampukur, 700 004. 
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The best guide in life is strength. In religion, 
as in all other matter ard everything 
that weakens you, have nothing to do 
with it. 
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